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Quranic Ontology And Status of al-haqq

(Reply to the Critical Appraisal of writer’s article “Is al-haqq’ one of

al-Asma’ al-Husna!”)

Abstract: Writer’s article entitled: “Is al-haqq’ one of al-Asma’ al-Husna!”
published in Bazyaft, Volume 9, (July-December, 2006). Critical Appraisal on
writer’s article, entitled: “From Philosophy To Exegesis And Back” by Mr. Qaisar
Shehzad, a scholar of the International Islamic University Islamabad is published in
Bazyaft, Volume 14 (January—June, 2009). Present study examines the points raised
by the worthy critic. Worthy critic’s scholarly attitude and drawing writer’s attention
to certain points for their further elaboration is worth appreciated. Present study
begins with a summary of writer’s arguments/evidence presented in the original
article to support his thesis that “The word ‘al- haqq’ occurs 227 times in the Qur’an
in different forms. Examination of all these 227 instances reveals that the Qur’an uses
the epithet ‘al-haqq’ (the truth) to refer to the Qur’an including scriptures revealed in
the past.” It seems as if worthy critic needs to be made clear about Quranic ontology
for his objections arise from it. Writer’s main focus in present article relates to the
elaboration of this aspect besides furnishing replies to objections. Quranic Ontology
consists of three ultimate principles: Allah is The Originator of everything, and Khalg
(Creation) and Amr (Command) are the ‘orders of being’ originated by Him. Thus
Quanric ontology divides the whole origination in to two categories. The Quran
belongs to the category of Command. Using ‘al-haqq’ as Name/Epithet for Allah and
the “Word of Allah’ in identical or overlapping sense mars categorial distinction and
amounts to disregarding Allah’s Command <¥s 313 4 Y1 ; and using ‘al-hagq’ in
different senses for the above mentioned has no authority on its back. The same
applies to using ‘al-haqq’ as epithet for Khalg (Those who consider the Quran and the
Universe as two scriptures commit the same fallacy.) The status of authority lies with
the Quran. Interpretation of a verse which disregards muhkmat makes that verse
incongruent with other parts of the Quran; and Consistency of the Quran is essential
part of Muslim Faith. Writer concludes his submissions with the following remarks:

People are of three types. Those who benefit from the knowledge of ‘the Teacher of
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the Book and Wisdom’ (... A8y LS 2idai’s ) and from the people who are certified

subsequently, reach the correct conclusion. The deniers are the deniers. And those
who incorporate their own likes and dislikes into the teachings of the Quran, never

reach correct conclusion.

Thesis presented in writer’s article:
In the article “Is ‘al-haqq’ one of al-Asma’ al-Husna!” published in Bazyaft vol. 9
of 2006 the writer has presented the following thesis:

1. It is one of the essentials of Muslim faith that al-Qur’an is a Book which is
revealed by Allah. That the Qur’an is authoritative,' it is easy to understand® and
internally self-consistent.” That the Qur’an is historically intact for Allah has

taken on Him to save it from any kind of tampering for all times to come.”

2. The Quran is Qawl (i.e., teaching, guidance, precept, advice, reminder,

remembrance etc.)’ As far as its status is concerned, it is al-hagq (i.e., ‘the

standard of truth’). Since it is Advice (Ziker) for whole mankind,® whatever

belief, view, concept, principle, tradition, practice, doctrine, teaching, vision,
imagination, interpretation of unveiling or religious experience (ro’ya and kashf),
ideology, opinion, tradition, suggestion or insight is contrary to what is stated in

_ . . 7
the Quran, is necessarily false.

3. That al-haqq which is considered by Muslims from centuries to be one of
al-Asma’ al-Husna, according to the authority of the Quran actually refers
to the Quran itself. And to consider this epithet as one of Allah’s Names is

against the teachings of the Quran.

4. (i) The word “al- hagq’ occurs 227 times in the Qur’an in different forms.®
The writer has placed almost all these 227 instances (directly or indirectly)
as evidence in his article to show that the Qur’an uses the epithet ‘al-
haqq’ (the truth) to refer to the Qur’an including scriptures revealed in the
past.9 The references include verses that very clearly state that the Quran
is al-haqq (the standard of truth) which has been revealed by Allah. For

example:



Quranic Ontology And Status of al-haqq, BAZYAFT 09

O G Sola 280 U (e AN 50 (0l JOMG o) W G Sl 3 i
T Al e (885 M8 &) If thou were in doubt as to what We have
revealed unto thee, then ask those who have been reading the Book
from before thee: the Truth [al-haqq] hath indeed come to thee from

your Lord: so be in no wise of those in doubt. (10:94)

Onalall &) (e 48 G ¥ QS (L 58 (This is) the Revelation of the Book
in which there is no doubt,- from the Lord of the Worlds. s/ (sl s Al
L& e 331 5 Ui Or do they say, "He has forged it"? Nay, it is the
Truth from thy Lord,... (32:02-3)

e O ) De GAN GA ke U L sl clallall dglaey 155l il
2l =l agiliin 263 .. What has been revealed to Muhammad (pbuh)
is al-haqq (the truth) from their Lord... (47:02)

... U845 | 'What Allah says is the truth. (33:04)

(i1) These also include verses which state that Allah is The Reveler of the

Quran (al-haqq). One of the epithet used in the Quran for itself is az-Ziker.

The Quran states:

O shdlal "al B) JXA W (a5 ) We have, without doubt, sent down the

Message; and We will assuredly guard it (from corruption). (15:09)
See also: Sk Gldl lile W (a3 G | It is We Who have sent down the
Qur'an to thee by stages. (76:23)

Ccu R Aol Al S W o aalls adl GESY 3 20 A Tt is God Who
has sent down the Book in Truth, and the Balance (by which to weigh
conduct). And what will make thee realise that perhaps the Hour is
close at hand? (042.018); e & s | kel (pMVs Loy (o sba'sd ¥ 0l L aiilg
) 5 by’s. Only those wish to hasten it who believe not in it:
those who believe hold it in awe, and know that it is the

Truth...(042.017)

(ii1) These references also include verses which contain ‘al-hagq’ used as
epithet for the Quran occurring in simple form and verses which contain
‘al-haqq’ used as epithet for the Quran occurring in compound form for

example verse 32:3 which contains .25 &e Gl b (howal hagqu min-



Quranic Ontology And Status of al-haqq, BAZYAFT 09

rabbika, or verse 47:02 which contains a) Ue 33V 5’5 (howal hagqu min-

rabbihim) and similar verses.

(iv) These references also include mention of such verses which are liable
to be misinterpreted to signify al-haqq as one of al-asma’ al-Husna. For

example:

Mawla humu al-haqq: Their Master in truth; their Rightful Master; ...
O SIS G e iy Al AR ga Al )Y el Gl O EE GG,
There will every soul perceive the deeds it sent before: they will be

brought back to God their rightful Lord, and their invented

falsehoods will leave them in the lurch. 10:30. For further reference

see: 06:62.1°

Rabbukumu ’l-haqq: 10:32, Your Rightful Lord; your Rightful
Nourisher, &l Ul U5l 9) Gall 3 136 (gal) &8 4 &% . Sych is

God, your _real Cherisher and Sustainer: apart from truth, what

(remains) but error? How then are ye turned away? 10:32.

al-wilayatu li’llahi al-haqq: The true Protection is from Allah. He is
the True Protector. L a5 "L A b gall 4l 49l GG In this case
the true protection is from Allah. He is Best for reward, and Best for

consequence. cf. 18:44., 1

Malik al-haqq: The True King; the Rightful King: ¥'s (all &l A1l s
Wle ) &) U8 ainls &) (alh o 8 (e OI8G Us35 Then exalted be
Allah, the True King! And hasten not (O Muhammad) with the Quran
ere its revelation hath been perfected unto thee, and say: My Lord!
Increase me in knowledge. (20:1 14).12 9 W) & e QU W il
0> "Did ye then think that We had created you in jest, and that ye
would not be brought back to Us (for account)?" (23:115) . 4l i
S Rl S A W) A Y Al QL ~7(23:116) Now Allah be exalted,
the True King! There is no God save Him, the Lord of the throne of
Grace. (23:116)"

Howa ’I- haqq , He is the Real Lord; He is the True God: s 4lll tf; ells
o el 8 e el B s "4l (@) That is because Allah, He is
the Real Lord.'"* Lo! He quickens the dead, and He is Able to do all
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things. (22:6); b Al 57y UL 5 4353 {e 0563 L Uy 3 5 &l 3
80 1) That is because Allah, He is the True God'® and that whereon

they call instead of Him, it is the False, and because Allah, He is the
High, the Great. (22:62) Ol's Jbld) 4353 {he o523 L Fs Gall b all) B alis
& LI 4l Thar (is so) because Allah, He is the True God,'® and
that which they invoke beside Him is the False, and because Allah, He
is the Sublime, the Great. Cf. (31:30)

al-haqq al-Mubin: He Who makes the truth manifest: 4l sed i sy
Ol GAl o Al G 5 sald’s (330 Ms On that day Allah will pay them
their just due, and they will know that Allah is the true Manifester.
(24:25)

5. (i) The article in question also includes reference to the verses where ‘al-

hagq’ does not occur as epithet/name for the Quran but refer to the status

of its message, content, import, or injunctions of the Quran. For example:
O AL A GlUa "4y ) e L8 fad (3al) e (585 A-hagq will be the measure

of weighing on the Day of Judgement, cf. 07:08. Also many more.

(i) It also includes references where al-hagq occurs vis-a-vis batil
(falsehood) or ad-dallal (error) or zann (false suspicion). For example:
02:42, 109, 144, 146, 213; 07:118, 18:56, 40:78; and 10:32; and 10:36;
53:28,at 13:17 and 17:81 etc.

(iii) In this capacity the article includes mention of the verses where al-
haqq or any of its derivatives refers to the quality of being true of the
narratives stated in the Quran;

(iv) In its capacity not as name it also occurs to state that Allah’s creation is

real, Allah’s command is real, the world is real, it is no illusion, the hereafter

is real, the day of judgement is real, requital is real, heaven is real, hell is real;
that promises, threats etc. and eschatological events stated by Allah are reality.
For example: (45:22) ¥ ab’s Tl Lay (8 (T80 (3ally Gl )81y el gLl 4l 318
osallas and also 06:73; 10:05, 14:19, 15:85, 16:03, 29:44, 30:08, 39:05, 44:39,
46:03, 64:03. But no where in the Quran ‘al-haqq’ occurs as EPITHET for

the world, the universe, the hereafter, whether in the sense of ‘the truth’ or

‘the reality’ (as it occurs as epithet for the Quran.
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“Al-haqq means ‘the standard of truth’. Whatever the Qur’an verifies is truth
(haqq), whatever it disapproves is untruth (al-batil). Wherever the Qur’an is
silent, to express one’s views is to express opinion or conjecture (zann) and
‘Assuredly conjecture can by no means take the place of truth.” Deviation
from what Qur’an states is error (az-Zalal). To oppose the Qur’an is bdatil. ‘To
say anything in violation to the Qur’an (al-haqq) is without justification and
wrongful (bi ghayr ’l hagqq).” Allah commands the believers ‘not to utter
anything concerning Allah save what is in accordance with the Qur’an.)”

Citing almost all the references in the paper in question placing his
deliberations as food for thought before the learned scholars and readers the
writer has drawn their attention towards the fact that nowhere in the Quran the
word ‘al-haqq’ occurs as Good Name of Allah. Therefore to use this epithet as
one of al-Asma’ al-Husna is but to identify the Descendor of ‘al-haqq’ with
what He has descended, taking the Revealer for Revelation, taking the
Establisher of truth for the truth. And this implies inconsistency. And any
interpretation that implies inconsistency in the Qur’an is a false interpretation
for Allah has declared this Book as Best of all Narrations.'” It is obvious that
an incorrect interpretation cannot remain without coloring the interpretation of

other verses of the Qur’an and beliefs.

It is to my pleasure that the writer’s research work “Is al-hagq one of al-Asma’ al-

Husna” has attracted the attention of scholars and at least one of them, Mr. Qaisar

Shehzad, has taken great pains in critically examining the thesis presented in writer’s

article and evidence placed in its support. His seriousness and sincerity is worth

appreciated. Worthy critic agrees that “the Word of Allah entertains the status of the

truth.” He also says: “we don’t think that anyone else will dispute either”, but what he

does not agree with is that ‘al-haqq is not one of al-Asma’ al-Husna and infers that

“there is no contradiction in applying al-haqq to Divine Being and His Word.” Let us

examine the objections raised by worthy critic and the evidence/arguement offered in

his favor.

(i) Objection: No contradiction/inconsistency occurs in applying the epithet
al-haqq to Allah in a sense different than it is applied as epithet to the Word of
Allah."®
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Comments: Having admitted that the Quran is the standard of truth (al-haqgq), the
worthy critic cites no authority from the Quran to justify his contention. The Quran
renders saying anything about Allah without authority as “forging lies against Allah”.
(3:94, 6:93-4)
(i) Objection: That this word does have many meanings; the Quran applies
‘al-haqq’ to accuracy, balance, and purpose etc. If there is no contradiction in

applying al-haqq to these and to World of Allah simultaneously why there

must be contradiction in applying it to Allah?"®

Comments: The Quran applies ‘al-haqq’ as epithet to the Quran alone. However, it
contains verses where ‘al-haqq’ does not occur as epithet for the Quran but refer to
the status of its message, content, import, or injunctions; or refers to the truth of the
Quranic narratives, or to state that Allah’s creation is real, Allah’s command is real, the
world is real, it is no illusion, the hereafter is real, the day of judgement is real,
requital is real, heaven is real, hell is real; that promises, threats etc. and
eschatological events stated by Allah are reality. I have placed authorities in its favor
at number 5 above. There is no contradiction/inconsistency in using it in this way. But
to apply ‘al-haqq’ as epithet to Allah or anything else (world etc.) for which Allah has

revealed no authority is going against truth.

(iii)) Objection: Differing with the writer’s interpretation of the compound
word “Cudll 32l in verse 24:25 of the Quran in which word ‘al-hagq’ occurs
twice, worthy critic claims: “verse 24:25 alone is enough to show that the
Quan does refer al-hagq to Allah.” He further claims that: “...24:25 is the
clearest and indubitable proof that ‘al-haqq’ is one of the most beautiful

names of Allah.”*°

Comments: The objections raised by the worthy critic so far were general in

character. Now he comes out with a specific objection. His contention is that in verse
3 2 E -8 - i R LR 3357 2 2 #- s “sc 0 - -

Cpeal) gl T alll O o sl (Al Agh Al Sed) Ny (24:25) '@ refers to Allah as
Good Name and not as a qualifier to the meaning of ‘O.-.‘:‘:‘S". In order to support his

contention worthy critic offers the following proofs: (a) Drawing attention to polemic
between Mu'tazilites and Ash’arites (the early Muslim theologians) on a theological
problem where according to the worthy critic they were drawing opposite conclusions
from one and the same Quranic verse, he gives a general observation as to the
exegesis and textual interpretation of the Quran that “There are multiple possibilities of
scriptural exegesis, indeed of textual interpretation in general.” (b) Reference to the
rule of Grammar: According to the established and non-disputed rule of Arabic
language the qualified (mawsdf) comes before the qualifier (wasf /sifah). (c) Worthy
critic points out to verses 22:6 and 22:62 in an attempt to support his stand point that

‘two nouns occurring together [as in 24:25] refer to two names.” (d) Refers to verse

09:117 and 59:10 in which epithets ‘e.-.‘?:) “Case ' occur as Good-Names of Allah and
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the same set of epithets occurs at 09:128 for the prophet (pbuh).?! After this

preliminary analysis let us turn towards the examination of proofs.

C))

(b)

(©)

(d)

Reference to polemic between Mu'tazilites and Ash’arites on any matter carries
no authority. If anything is stated by anyone on the authority of the Quran, he
is correct. In case of many theological problems the writer has seen that both
these schools accepted questions formulated in un-Quranic notions and
entered into useless unending controversies.

(i) Philologists have shown that languages evolve first and rules of grammar
and lexicon are extracted afterward. Exception to the rules is also an admitted
fact of language. Moreover, philologists and grammarians differ concerning
rules and lexicon of a language at various points. Despite exceptions and
disagreement among the philologists as to various rules, existence of rules is
necessary for the standardization of a language.

(ii) The Quran is in Clear Arabic Language but it is the Word/Speech not of a
human being, but of Allah. Allah is The Originator of everything including
human languages and including the ability to evolve languages.

(iii) Rules of Arabic language as identified by philologists are only initially
necessary for understanding of the Quranic text but no man-made science can
be held absolute standard for determining the meaning of Allah’s Word. The
Quran being al-hagq (the standard of truth) itself guides towards its rules and
lexicon as will be stated latter. If a rule/meaning is testified by the Quran it is
correct, if it does not it is to be rectified accordingly.

The text of verses 22:62 and 31:10 are exactly identical and read as follows:

DS IRl s Al Gy il A ash e sed L G G b Al G A That is
because Allah, He is the True God?? and that whereon they call instead of Him,
it is the False, and because Allah, He is the High, the Great. Worthy critic
argues: That ‘two nouns occurring together [in 24:25 j.e., Ol ‘C{ﬂ‘ must]

refer to two names’ as ‘Sl ‘_.,Jal\ ‘do. The worthy critic must explain: (i) Are

these two sets of words/nouns identical! (i) Is ‘xSl f}ﬂ\ * (two Good Names)
or any one of them used anywhere in the Quran to refer to the Quran! The
argument is irrelevant and out of place. There are many other sets of nouns
that occur as Good Names at various places in the Quran. The same criticism
applies there.

Verse 22:65 more clearly elaborates the Dignity of Allah with respect to the

epithets a "¢ under discussion. The verse reads as follows: 41 &f (55 &l
Y oY) o ad O Bl Shidly ol Al b gl dlldly i) 8 L KT AL

an )y "Cage ) (WAL Al 0) 433 And verse 09:128 very clearly elaborates the

dignity of the prophet (pbuh) with respect to these epithets. It reads as
follows: sty Cmiasally 280l (imyja dlie U alle e o8l (e ")) KKela A

@ So we will discuss this point with reference to verses 22:65 and 09:128.
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The former states that Allah is Full of Kindness and Mercy for the whole human

kind. Whereas the later verse states that the prophet (pbuh) is full of kindness

and mercy for the believers. The same set of epithets is applied both to Allah

and to the prophet (pbuh) but the sense in which they are to be used
respectively is unambiguously qualified by the Quran. So in what lays the
contradiction! Is verse 24:25 or any other verse for that matter likewise
warrants and qualifies the use of the epithet ‘al-hagq’ for Allah! (And under
what conditions!)

(e) I have stated in my paper under discussion that in verses preceding 24:25
“Allah says that those who falsely accuse chaste women are cursed in this
world as well as the Hereafter. On that Day Allah will give their own tongues,
hands and feet the ability to talk and these will bear witness against them
concerning their evil deeds.” (cf. 24:23-24) We have already seen that a/-haqq
will be the measure of weighing on the Day of Judgement for the purpose of
Requital. (cf. 07:08) Now Allah says that on that Day Allah will pay them what
they really deserve in accordance with the truth, and they will come to know
that Allah is the true Manifester of the piety of the virtuous women whom they
caused humiliation and disgrace by making malicious and false statements and
also that He is the true Manifester of al-hagg by giving the evil-doers their just

due. (cf. 24:25) Let us see some more instances. In the context of holy war of
Badar Almighty says: . A<l <uld e Of (585 280 Ll iatal) san) 4l 283 3
O SN 3 adalyy sl Gaal) Gl of Al &y 50 &1 5 &5 (08:07) *And when Allah

promised you one of the two bands, you wished the one that would have no

danger and Allah wished to justify the Truth by His Words and to cut off

the roots of the disbelievers. Similarly at 10:81-82 where Hazrat Musa (pbuh)

puts his staff on the earth and says that what you have brought is magic and

Allah will reduce it to naught just now. It is here that Allah says . () 41l Gads
Osayaall s 8y 4l And Allah vindicates the truth by His Words, howsoever

much the guilty detest that.

II. Let us identify the real problem. According to the writer the real problem lies
in the acceptance of un-Quranic Ontology at the back of mind of those who
see no contradiction in applying al-hagq both to Divine Being and His Word.
According to Quranic ontology ‘God (Allah), Khalg (Creation) and Amr
(Command) are the ultimate principles of being. Whatever there is, belongs to
either of these three categories. Allah is The Originator of everything, and
Khalq (Creation) and Amr (Command) are the ‘orders of being’ originated by
Him. Thus Quanric ontology divides the whole origination in to two
categories: Creation and Command as Allah says: <)Ll G gl 4l &5 &)
2y DNy (il TUdia "alhay SN N o5 (el e T 8 QU AR 8 (=Y
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ol & AT S T SR A9 Wl i Ai P According to the Quranic

ontology the Quran belongs to the category of Command (amr).** The polemic

between Mu’tazilites and Asharites on the problem of ‘The createdness /
eternity of the Quran’ arose because of accepting un-Quranic ontology on the
part of the former school and overstepping the bounds of this ontology by
identifying Kalam al-Allah with the Divine Attribute of Speech and in this
way identifying Kalam al-Allah with Allah by the latter school. Since it would
make every thing stated in the Quran to be eternal and determined from ever,
in their attempt to find the way out the Ash’arites had to carve terms like
kalam e nafsi (latent speech) and kalam-e-lafzi (expressed speech). The Quran
is the standard of truth; going against it can never lead to the right direction.
The same is the case with wahdat al-wujud. The very nomenclature is un-
Quranic. Had Allah been Wujud what difficulty was there in revealing this
word or any of the derivatives of w-j-d in the Quran! It could not exist without
disregarding absoluteness of ontological categories and making them relative
to each other, and this they do by declaring al-haqq as one of al-Asma’ al-
Husna. They translated ‘al-hagq’ in the sense of True/Truth or Real/Reality
and said: Allah is ‘Absolute Truth’ or ‘Absolute Reality’ and the universe is
‘relative truth’/ ‘relative reality’ whereas according to the Quranic ontology
the created order of being is Reality and Allah is the Originator of Reality;
similarly the Qurén is the truth and Allah is The Descender of the truth.”

Worthy critic understands that at philosophical level consensus is no argument
yet he says that on non-philosophical level at least 1400 years of Scriptural
interpretation must carry some weight. The fact is that neither philosophy nor
tradition carries any weight vis-a-vis al-haqq. There are many verses a certain
interpretation of which is believed by most of the exegetes and believers from
centuries and yet that interpretation is not correct. I will very briefly refer to
just one such verse. Verse no. 24:26 occurs just after verse 24:25 the context

of which we have discussed at () above. This verse reads as follows: <l

B o g -

above verse is translated in the manner Abdullah Yusuf Ali does it: *Women
impure are for men impure, and men impure for women impure and

women of purity are for men of purity, and men of purity are for women of
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purity: these are not affected by what people say: for them there is
forgiveness, and a provision honourable.” (24:26) Now consider the
following: Udle [ (itie ind WIS Jasl 815l 58 815) 1558 0l "3 Al G jlm
TOE Al Gy oAl & DA DAY J Tl alll e Gegde Uik b LAAs allia
Cpaldall Sl (e, (66:10-11) These verses certify that wives of Hazrat Noah and
Hazrat Lut (pbut) — the two pure men of Allah were impure; and the wife of
Firaun — a transgressor— was a pure women. Is the translation of verse 24:26
not inconsistent with verse 66:10-11 and many other verses whereas Allah
declares the Quran to be a Book consistent par excellence
(LUuS&uaaligmal .39:23; Also see 39:28, and 18:01 which say the Qur’an
contains no inconsistency, or any kind of defect. If any tafsir translates verse
24:25 or 24:26°° or any other verse in such a way which secures the
consistency of the Quran, should we defend the deficient interpretation by

referring to 1400 years tradition of its translation! Shall it carry any weight!

Let the writer conclude his submissions with the following remarks: People are of

three types. Those who benefit from the knowledge of the Teacher of the Book

and Wisdom (...A8aWy LY 25 327 and from the people, who were certified

subsequently, reach the correct conclusion. The deniers are the deniers. And those

who incorporate their own likes and dislikes into the teachings of the above

mentioned, can never reach correct conclusion.

" al-Quran, 13:37

2 1bid, 54:17 etc.

3 Ibid, 39:23, 28.

*1bid, 15:09

3 1bid, 69:40-42, 81:19

% Tbid, (12:104) Cpallall 8391 5b 0 .,

7 Abdul Hafeez Fazli, “Is ‘al-haqq’ one of al-Asma’ al-Husna!”, Bazyaft, Vol.9, Lahore: Urdu
Department Punjab University, 2006, p.1

8 Muhammad Fouad ‘Abdul Baqi, Concordance And Index of The Quran, Lahore: Suhail Academy,

208-11

? “Is al-haqq one of al-Asma al-husna”, p.1
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1 Pickthall in The Meaning of the Glorious Quran: Text and Explanatory Translation has translated
Mawla humu I-haqq as ‘their Lord, the Just,” which does not seem to be right translation to the writer.
Al-Haj Hafiz Ghulam Sarwar has translated it as ‘their Master in truth’ which seems better and correct.
Al-Haj Hafiz Ghulam Sarwar, Translation of the Holy Quran (reprint) (Pakistan: National Book
Foundation, 1973), 77.

' Pickthall translates it in following words: In this case protection is only from Allah, the True...,
Abdullah Yousaf Ali translates it in this way: “There, the (only) protection comes from God, the True
One...” Both these translations do not fit in the context of the example Allah has given in the preceding
verses.

'2 Abdullah Yusuf Ali translates it as following: “High above all is God, the King, the Truth! Be not in
haste with the Qur'an before its revelation to thee is completed, but say, "O my Lord! advance me in
knowledge."

1> Abdullah Yusuf Al translates it as following: Therefore exalted be God, the King, the Reality: there
is no god but He, the Lord of the Throne of Honour! But this does not fit in the context.

' Pickthall translates it in this way: That is because Allah, He is the truth, and because He quickens the
dead, and because He is Able to do all things. (22:6), That is because Allah, He is the True, and that
whereon they call instead of Him, it is the False, and because Allah, He is the High, the Great. (22:62)

That (is so) because Allah, He is the True, and that which they invoke beside Him is the False, and
because Allah, He is the Sublime, the Great. (31:30). At one place he calls Allah, ‘the truth’ and at

other place he calls Him ‘the True’. ‘Truth’ is the property of a proposition whereas it is a person who

can be true! At times Pickthall identifies Allah with His Word at other time he treats Him as person!

'3 Pickthall translates it That is because Allah, He is the True ... but it does not seem to be right

rendering in the context.

16 pickthall does not use the word ‘God’ in his translation. I have used it.

"7 Al-Qur’an, 39:23.

'8 Critical Appraisal, cf. p.7-8

% Ibid.

% ibid, 8, 10, 16.

L ef. ibid., 8-13

*? Pickthall translates it That is because Allah, He is the True ... but it does not seem to be right
rendering in the context.

= ,..Surely His is the Creation (Khalg) and the Command (Amr)..... (al-Quran, 07:54) Hazrat Fazal
Shah & Mohammad Ashraf Fazli, Tafseer-e-Fazli, 7 vols. 2nd ed. (Lahore: Fazli Foundation, 1982-98),
2 (1996): 224. Tafseer-e-Fazli is Exegesis of the Qurdn written in Urdu; rendering into English is
mine. The translation given above in the text from Tafsire-e-Fazli is not substantially different from

that of Pickthall. Pickthall’s translation of this part of the verse is as follows.: His verily is all creation
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and commandment... Marmaduke Pickthall (tr.), The Glorious Quréin: Explanatory Translation, p. 593.

For further references from the Quran on this ontology see the following:

1) “The heavens and the earth, and whatever therein is, belongs to the category of Khalg
(Creation). Even the phenomenon of life and the phenomenon of death fall in the same
category. Allah is He Who created the heavens and the earth and what is between them ...
(32:04) He Who created death and life ... (67:2)

ii) Allah has not created the heavens and the earth without a purpose. The purpose of what
Allah creates, stands prior to His creating. ,... Allah created not the heavens and the earth

and that which is between them save with the truth,... (30:08)

i) iv. It is Allah’s Amr (Command) which makes what is to be created (Khalq) active in a
well-defined course of action and subservient in its area of operation. Surely your Lord is
Allah, Who created the heavens and the earth in six days, and He established on the
throne of Power. He makes the night cover the day, which it pursues incessantly. And the
Sun and the Moon and the Stars are made subservient by His Command (Amr). Surely
His is the Creation (Khalg) and the Command (Amr)... (7:54)

iv) Though Amr (Command) is determined or prescribed prior to creating yet it is expressed
or issued in the present; for Amr (Command) is issued when the thing or the person (to be
created or created) is capable of receiving it. He said: Our Lord is He Who gave to
everything its nature, then guided it aright. (20:50)” Cf. Dr. Abdul Hafeez, “Quran:
Khalq ya Amr” in Ta 'limi Zawiay, Islamabad: Pakistan education Foundation, Vol.13 (4),
2003, 38-39.

#<(a) Qurén belongs to the category of Amr (Command) and not to the category of Khalg (Creation).

That [Qurdn] is the Commandment [Amr] of Allah, which He revealeth unto you... (65:05) (b) It is the
source of knowing Shari ‘a (divine course); and Shari ‘a is Allah’s Amr(Command) and not His
creation. And now We have set thee on a clear road[Shari‘a] of (Our) Commandment[Amr], so follow it,
and follow not the whims of those who know not. (45:18) (¢c) Amr(Command) is always descended or
revealed and not created. Allah is He Who created seven heavens, and of the earth the like thereof. The
Command (Amr) descends among them, that you may know that Allah is Possessor of Power over all

things, and that Allah encompasses all things in (His) Knowledge.(65:12)”

% Seyyed Hossein Nasr, Ideals and Realities of Islam, Lahore Pakistan: Suhail Academy,1999, 15-16;
also see p. 135 where Nasr says: Wahdat al-wujud asserts that “only God is absolutely Real; everything
else is relative.” See also: Ibn Arabi, The Wisdom of the Prophets (translation of Fusus al-Hikam) Titus
Burckhardt (Ibrahim ‘Izz Ud Din) has translated it from Arabic to French and from French to English
by Angela Culme-Seymour, Lahore : Suhail Academy, 1981. Explaining the word al-haqq in the
Glossary at p. 139 the translator says “al-haqq: The Truth or the Reality...”. And in the first line of the
first chapter the translator equates God to al-hagq when the translator says: “God (al-haqq) wanted to
see the essences ...” p.8 With reference to Hazrat Bayazid Frithjof Schuon writes “4l-Haqqg=God”,

Footnotes at pp. 48, 50. Dimensions of Islam, (trans., Townsend) Lahore Pakistan: Suhail Academy,
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1999. Schuon also belonged to wahdat al-wujud school as Nasr. He explains the word ‘God’ in
footnote 2 as ‘Al-Haqq’, ‘the Truth’, or ‘the Reality’. Tbid, p. 33 Seyyed Hossein Nasr is considered to
be the chief representative of Wahdat al-Wujud school in the present day academic world. In his book
Ideals and Realities of Islam which was first published in 1965 from Beirut he alleges to present Islam
and its intellectual treasures in a contemporary academic language. The writer firmly believes that not a

single point in this book is stated on the authority of the Quran.

26 Tafsir Fazli translates this verse as the following: “Vile discourse relates to the vile people, and vile
people are for vile discourse; chaste discourse relates to the chaste people, and the chaste people are for
the chaste discourse. These [the chaste people] are free of things they [the vile people] say. For them is
forgiveness and provision honourable.” (24:26)

2 al-Quran, JMia 8 8 fe ) IS ) ARy A gy 568057y aill agile o 26t ™Y ol (i) 8 Gy 201 Y
O (62:2) See also: 2:129, 3:164.



