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The ¢Addurrat ul-Thaminah’’ of
Mulla ‘Abdul Hakim of Sialkot

Shabbir Ahmad

Mulli ‘Abdul Hakim of Sidlkot enjoys great reputation both in
and outside India. He was the author of a number of books which were
once very popular with the students of Arabic Literature and Islamic
studies. Chief among his philosophico-theological compositions is a
small tract, entitled ‘*Addurrat ul-thaminah’’ (the Precious Pearl), also
known as ‘‘Arrisdlat ul-khaganiah™ as it was written in compliance
with the command of ‘‘Khdqin’’ (i.e., Emperor Shadhjahin). This
“Risdlah’ is one of the masterpieces of Muslim Scholastic Theology
produced in India. Nay, it marks the end of that philosophico-theolo-
gical movement which started with Al-Ghazili’s ““Tahafat ul-Falasifah®
(Destruction of Greek Philosophy) and inaugurates the discussion of a
new problem of the nature of ““Divine Knowledge’’ (Mas’alah-i-‘Ilm ul-
wijib), which even today is one of the most burning problems among
the students of Logic in Arabic Madaris.

A rare manuscript copy of this ‘‘Precious Pearl’’ is preserved in
Razda Library, Rimpur (No. 411, Fann-i-Kalim, Old Catalogue).
Attached with this tract is a letter of ‘Allimi Sa‘dullah Khan, the illus-
trious Prime Minister of the Emperor Shihjahdn, addressed to the
author (Mulld ‘Abdul Hakim), in response to which he composed this
“‘Risdlah’ or tract.

This letter is very interesting, as beside serving as an introduction
to ‘‘Addurrat ul-thaminah”, it throws ample light on the intellectual
condition of, and, cultural relations between India and Persia in the
seventeenth century.

Fortunately another copy of the text of this interesting letter is
also extant. The letter was reproduced in extenso by a scholar-astro-
nomer, Imim ud-din ar-Riazi (the author of ‘‘at-Tasrih™ on astronomy
and the grandson of Ustid Ahmad, the architect of Taj Mahal) in his
“Baghistin”. The uniqus manuscript copy of this biographical work
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is preserved in Lucknow University Library. Imam ud-din gives a list
of works composed by Mulla ‘Abdul Hakim, including the “Durra-i-
thaminah” and as an explanatory note to its contents, reproduces the
letter of ‘Allami Sa‘dullah Khin.

There are some variations between the text of the letter as con-
tained in Razd Library, Rampur (which will be called ““R’") and that
preserved in Lucknow University Library (called “L’’). But both of
them are very useful. As “R” purports to be copied from the original
letter of ‘Allami Sa‘dullah Khin, it deserves preference over “L’’. But
it is feared, later hands made some serious omissions in copying it. On
the other hand, ‘L’ was transcribed by Imidm ud-din himself and no
such doubt can be entertained in his case. Naturally, in case of
variation, preference is to be given to the latter.

The text of the letter is reproduced here, followed by a brief life
sketch of the author, the philosophical background of the ‘Precious
Pear]’’, the historical background of its composition and a short intro-
duction to the tract and finally a critical appreciation of this ‘Risilah’,
specially as inaugurating the discussion of the Problem of the *“Nature
of Divine Knowledge’’.

(1) THE LETTER!
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(2) THE AUTHOR

The author of this valuable tract, Mulld ‘Abdul Hakim of Sialkot,
is one of the stalwarts of Muslim learning in Medieval times, of whom
India can be rightly proud. But little is known of his family or
early life except that his father’s name was Shams ud-din, who was
probably of Kashmiri origin, but like so many of his countrymen,
settled afterwards in Sidlkot. Here our author was born and brought up
in the beginning of the eleventh century A.H. Mir. Ghulam ‘Ali Azid
Bilgirami says :—
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Nothing is known of the early education of this worthy son of
Sialkot. But he received his higher education from a famous Kashmiri
scholar Mulla Kamal ud-din who had also settled in Sidlkot in 971
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A.H. ‘Abdul Hamid says in his Badshah Nimah :
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Mulld Kamal ud-din, like his younger brother Maulind Jamal ud-
din, was a disciple and son-in-law of Biba Fathullah of Kashmir. But
unlike his brother he devoted greater part of his time to scholarly pur-

suits and academic activities. The author of “Wigqi‘at i-Kashmir”’
pays glowing tributes to him and says :
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Mulld Kamil ud-din died in 1017 A.H. and was buried in Lahore.
Such was the teacher and so no wonder that his coaching produced such
worthy pupils as the illustrious author of ‘““Addurrat ul-thaminah’’,

Azad Bilgirami says :

35 Ay 9 3)p plecdb 4 s uls 500 e Ol piie j?
(,H.r- j‘)ﬁ 4 g ‘-Laj-fjtzw sl OL}:" as (5‘;5_».3.3’ Ml de‘ N
JoE b pdslassal Joha u_r_--,,,,; BY RV WA SRR v )
(v . o doeie ol S50 emss
During this period, our author developed an intimate friendship
with Sheikh Ahmad of Sarhind (afterwards called ‘‘Mujaddid-i-Alif-i-
thani’’) who was also a prominent student of Mulla Kamil ud-din. The
two friends were great advocates of the current theory of Pantheism

(833523 4~57) or the doctrine of <.wsl 4e» and probably it was here
that our author gave his friend the title of ““ellall 4ul”’,

But after completing their studies, the two friends parted company
and chose different careers. Sheikh Ahmad Sarhindi devoted himself
to religious reform and spiritual guidance and was finally given the
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high title of (U i)l 342 (the Renovator of the Second Millennium).
But Mulld ‘Abdul Hakim remained a “*Mulla”’ to the end and devoted
his time to teaching and writing. Azad Bilgirimi says :—
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Like so many of his contemporaries, Mulla ‘Abdul Hakim also
kept himself aloof from Imperial court, especially during the reign
of Jahangir (1014-1037 A.H.). Content with whatever meagre income
he had, he continued his teaching activities. Azid Bilgirimi says :—
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Inspite of this, his fame had reached the Imperial court and the offi-
cial chroniclers could not ignore such an illustrious scholar who was
a Jewel of the Empire. Mu‘tamid Khin mentions him in ‘‘Iqbal
Namah’’ among the scholars of Jahangir’s reign. It is noteworthy that
none of his later contemporaries (most of whom were his rivals) could
secure even a passing reference in the annals of Jahiingir’s time.

But when after the death of Jahangir, Shihjahin ascended the
throne, he took keen interest in the promotion of learning and know-
ledge and began to patronize the scholars and divines of his country.
His fame as patron of science and literature reached even the distant
corners of Persia and scholars of that country after completing their
studies in Shirdz, came to India to avail the munificence of the Timi-
rids, so much so, that Shirdz, ‘‘the university town’’ of the then Iran,
was generally regarded as a training centre of India. Nahawandi, in
his Maithir i-Rahimi quotes a certain physician who had heard in
Persia that .
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Chief among those who were attracted by the munificence and
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patronage of the new Emperor were Maulind Shukrullah® (who after-
wards was promoted as Prime Minister), Mulla Murshid Shirdzi,?* who
was, later, awarded the title of Makramat Khan, and Mir Mohammad
Hiashim?* (who was appointed as tutor to Aurangzeb) all of whom
hailed from Shiriz., Others came from other cities of Persia and
Khurdsin : Sultin Husain from Yazd, Hakim Muhammad Ma‘sim
i_‘;m Shastar, Mulli Farrukh Husain, Mirak Sheikh? and Qazi
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Muhammad Aslam?? from Hirit.

After the fall of Balkh, its scholars also came to India, chief among
them was Mauland ‘Iwaz Wajih Balkhi.?® Naturally at a time, so
favourable to scholars and divines as the reign of Shahjahan, our author
could no longer keep himself dissociated from Imperial patronage.
Azad Bilgirami says that the Emperor ordered him twice to be
weighed in gold and bestowed that gold on him.?

But after 1055 when the office of Prime Ministership was entrusted
to his pupil Sa‘dullah Khan, the Imperial favour very much increased.
He is seen visiting the court and receiving handsome presents from the
Emperor and like other dignitaries of the Empire, his visits are re-
gularly recorded in Court Chronicles. ‘Abdul Hamid gives the details
of two such visits : one in 1055 and the other in 1056 A.H. Under the
events of the eighteenth year of Shahjahan’s’reign (1055 A.H.), he writes
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Next year (1056 A.H.) when the Emperor was on his way from Lahore
to Kabul and was staying at Jahangirabad, the learned Mulla again
visited thz Imperial court. ‘Abdul Hamid says :
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Besides these regular visits he was also summoned to the court to
participate in academic discussions and debates, to be discussed later.

Mulla ‘Abdul Hakim was not a solitary star in the intellectual
firmament of his time, but only a more brilliant member of a galaxy of
intellectuals, the more notable of whom were :

Maulana Shukrullah (afterwards ‘Allimi Afzal Khin) and after his
death ‘Allimah Sa‘dullah Khan,3® Mirak Shaikh Hiravi, Mulla ‘Ala’ul
Mulk Talr,® Sayyid Ahmad Sa‘id,*® Qidzi Muhmmad Aslam, Mulla
‘Abdul Latif,3* Mir Mohammad Hashim, etc., in the imperial service.
Shaikh ‘Abdul Haq Muhaddith and his family, especially Mufti Nir ul-
Hagq, the family of Khwéjah Baqi Billah, especially his son Khwajah
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‘Abdullah and Mufti Husim ud-din and Mufti Rukn ud-din (descen-
dents of Mufti Jamal and Shaikh Sama ud-din of Multdn respectively)
in Delhi; Mulld ‘Abdus Salim Lahori, his pupil Mufti ‘Abdus Salam
Diwah,** Maulana Yasof Karpahi (afterwards called Lahori)
Mauland Jamal ud-din Tilwi, Maulini Allahdad, Mulla Fizil Bada-
khshi,® etc., in Lahore; Maulina Habibullah, Maulana Silih,
Muftt ‘Abdur Rahim, Maulind ‘Abdur Rashid (the author of Farhang
i-Rashidl) in Sind; Mufti ‘Abdul Bagd, Maulini ‘Abdul Bagqi,
Maulind Muhammad Afzal and the latter’s two students, the illustrious
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Mulla Mahmid Jaunpuri® (the author of Ash-shams ul-Bazighah)
and Shaikh ‘Abdur Rashid Jaunpuri (the author of Ar-Rashidia, in
Munizirah or dialectics). Then there were a host of scholarsin
Kashmir, such as Qazi Abul Qasim, the nephew of Mulla ‘Abdul
Hakim’s teacher, Mulla Kamal ud-din, Maulini Haidar Firoz and his
pupil Maulind Da’ad, MishkatT (because he had committed the whole
of Mishkit to memory), Mullda Baqir Sabbagh*® (the disciple of Mir
Baqir Damad of Persia) and Mulla Baqir Sabbigh’s student, Mulld
Baqir Narah.®

Many of these scholars were our author’s rivals, some of them
were his critics such as Maulina Ya‘qab Banari, Mulld Baqgir Narah,
Mulla Fazil,*® Mulla Abul Hasan called Si.dham Baba.*! With some of
his contemporaries he had academic debates,*? where often he prevail-
ed, but sometimes admitted the superiority of his opponents.*?

37. See note 43.
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Mulla ‘Abdul Hakim died in 1067 A.H.,* leaving one son Maulina
‘Abdullah, a worthy successor of a worthy father, and a host of pupils.
Imiam ud-din says in Béghistan :
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But, there were many more of whom mention must be made—
Mauldna ‘Abdur Rahim Moradabadi, through whom the influence of
Mulla Sidlkoti passed on to Qizi Mubdrak.** The latter was very
probably the first, among the commentators of Sullim ul-‘Ulim to
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propagate the views of our author on the delicate problem of ‘Divine
Knowledge.”

But more lasting influence the learned Mulla excercised on later
generations through his works, a list of which is given by Mir Ghulim
‘Ali Azad Bilgirami as follows :—
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(3) THE PHILOSOPHICAL BACKGROUND OF
“ADDURRAT UL-THAMINAH”

1t has been pointed out above that in the Risalah, ‘‘Addurrat ul-
thaminah,”’ culminated the movement which began with Imam al-
Ghazali’s ‘“Tahafat ul-Falasifah.,”” The latter represents that branch of
Muslim scholastic theology, that aims at the demolition of those
standpoints of philosophy which are against the fundamental teachings
of Islam.

Hence it will be very useful to give in brief the background of
«“Tahifat ul-Faldsifah’’ and a gist of its subsequent criticism and
counter-criticism.
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The Origin of ‘Ilm ul-Kalam.

Islim, from the very beginning, aims at presenting its teachings in
a rational manner. This attitude was continued by subsequent Muslim
thinkers and was designated as ‘Ilm ul-Kalim (generally translated as
Scholastic Theology) and its exponents as al-Mutakallimin.’’

This Kalami activity had two stages :—

(a) Kalam ul-Mutagaddimin or the scholastic theology of the early
thinkers which was confined between different sects of Islim alone.
The points at issue were only secondary problems, i.e., ‘‘Imimat’’ (who
is entitled to be installed as the supreme head of Muslim community),
“Irja*” (how far faith is affected by sins), “Qadar’ (the problem of Free
Will and Pre-destination) and *“Sifat”" (Divine Attributes). But whatever
the extent of discussion, the fundamentals of Islim never came to be
questioned and were accepted by one and all as final truths.

(b) Kalim ul-Muta’khkhirin or the scholastic theology of latter
thinkers :—

In the second century A.H., when Greek Philosophic books were
translated into Arabic and Muslim thinkers found themselves in con-
flict with it, they had but two courses open before them.

The more die-hards like Christian Apologist Tatian, instead of re-
conciling with Philosophy, endeavoured to demolish the same outright.
Their activities are called ;12! 25 or (I Wls simply.

But there were others who took a conciliatory step and tried, like
Christian Apologists St. Augustine and Authenagoras, to re-interpret
Islam in the light of Greek Philosophy. Chief among them were Firibi
and Ibn-i-Sina.
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Thus ensued a long struggle between the two which lasted till the
last century.

However, the ecarliest representatives of the Kalami school of
Muslim thought were the Mu‘tazilis, and naturally it were they who
were invited by the ‘Abbasid Caliph Al-Mahdi (158—169 A.H.) to
assist him in the suppression of the growing menace of heretical move-
ments.*” These Mutakallimin, though uninitiated in Philosophy, soon
proved themselves to be equal to the task. They devoted themselves
to the study of philosophy*® acquiring in a short time mastery over
the weapons of their enemies and successfully employing those wea-
pons against them.

Thus, in a very short space of time, was produced voluminous
literature on Scholastic Theology, containing a very fine criticism of
Aristotelian and Neo-Platonic Philosophy. Some of the most impor-
tant masterpieces of this Kalami Literature are as follows :—
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This Kalami literature was mostly produced by Mu‘tazilis especial-
ly in the third century A.H. The last representative of the school was
Abu ‘Ali al-Jubbii, the teacher of the illustrious Asha‘rite Imdm Abul
Hasan al-Ash‘ari. The latter was brought up in the Mu‘tazilite fold,
but finding himself unable to dec’de which of the extreme Mu‘tazilite
views was to be followed, he had no alternative but to come back to
the fold of ‘“‘Sunnah.”’

So far hardly any refutation of Greek philosophy was attempted
in the Sunni fold but Imdam Ash‘arl brought with him a rich legacy of
Anti-Classical Literature (as Igbal would designate the refutation of
Greek philosophy) which he had acquired in the Mu‘tazilah camp.
Beside innumerable books against the Mu‘tazilis and other dissident
sects, he wrote a number of books against Greek philosophy., Some
of the more important ones are as follows :—
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Imam Ash‘ari had two famous disciples : Abul Hasan al-Biheli and
Ibn ul Mujihidjal-Tai. They taught ‘Ilm ul Kalim to Qazi Abu Bakr al-
Baqillani, Imam Abu Ishdq Isfrd’ini and Ibne Furak, who continued
their master’s traditions and wrote important books against philosophy.
Baqillani’s “Tamhid”, which has been recently published, seeks to vindi-
cate Agh‘arite views. But bulk of it is devoted to a criticism of Greek
Philosophy. Imdm Abu Ishiq Isfri’ini had an able successor in the
person of Imim ul-Haramain, whose ““Kitib ush-Shama'il’’ has been
counted among the classics of Muslim Scholastic Theology.

Imam Al-Ghazali and his Tahdfat ul-Faldsifah

Imim Al-Ghazili was the worthy disciple of the worthy teacher
Imém ul-Haramain. In him culminated the anti-philosophical (or anti-
classical, as Igbil would call it) activities of his predecessors. But
Al-Ghazall was not a downright ‘“‘Destroyer of Philosophy®’ as the
name of his book would suggest. He was a passionate lover of truth,
who sincerely sought for light in all corners. He had studied philosophy
not only with the sole object of demolishing its grand edifice, but also
to find where it was at variance with the revealed teachings of Islam.
Truth is one and so there must be some loop-holes in the thinking of
Greek philosophers. This was evident from the fact that Greek
philosophers were themselves arrayed one against the other.®*> So he
chose for his study the philosophical system of Aristotle,* in whom
Greek wisdom had found an embodiment and who had accepted
what seemed true and correct in his predecessor’s writings,5*
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But the difficulty was that even the philosophy of the master
was not free fron inherent contradictions, which were further
made worse in the Syriac and Arabic sayings. Different commen-
tators had given different interpretations to Master’s utterences. This
difficulty, Al-Ghazili surmounted by accepting only the interpretations,
given by Abu-Nasr al-Faribi and Abu ‘All Ibne Sina.*

Then Al-Ghazali found that there were twenty problems, where
Philosophy had erred and needed correction. Of these twenty problems,
three were of cardinal importance and can in no way be reconciled with
the basic doctrines of Islim. They are so serious that a belief in them
is patent ““Kufr’’ and sufficient to turn out that believer from the pale
of Islam. They are :

1. The belief in the eternity of the universe and that the universe
was not created in time.

2. Denial of God’s knowledge of the changing particular events of
the world.

3. Denial of bodily ressurrection.®”

It was thus that Al-Ghazali implicitly denounced Fardbi and Ibne
Sind though nowhere in ““Tahdfat ul-Faldsifah’, he directly and ex-
plicitly pronounced them as “‘Kafirs.”
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Criticism and Counter-criticism of *‘Tahdfat ul-Falasifah.”

“Tahafat ul-Falasifah’’ gave a death blow to the grand edifice of
philosophy so laboriously built by Ibne Sind and his predecessors.
There was none who could pick up the gauntlet so confidently thrown
by Al-Ghazili. Philosophy for sometimes seemed to have outlived
its utility and vacated its place for ‘Ilm ul-Kalam. There were
philosophers after Ibne Sini too, like ‘Umaf Khayyim. But they were
not a match to Al-Ghazali. Times were also not favourable to philoso-
phers who were denounced as nihilists and could not dare to move
publicly.

But in the later half of sixth cantury A.H. philosophy found a
great advocate in the West. It was Ibne Rushd (Averroes) who accept-
ed the challenge of Al-Ghazili whose criticism of philosophy was itself
severely criticised by Ibne Rushd. He insisted that Al-Ghazili's
arguments were not based on logical principles of scientific reasoning.
So he took every statement of Al-Ghazili and showed that they could
not withstand scientific criticism.’® Thus he laid the foundation of a
rival movement, which may be called, following Igbil, as ‘ Pro-Classi-
cal.”

Times also became favourabl: for this ‘‘Pro-Classical’” movement
in the East. The Tartar invasion had let loose the forces of disintegra-
tion and philosophy did not lag behind in availing itself of this oppor-
tunity. Great philosophers like Muhaqqiq Tasi, Qutb ud-din Shirazi,
Najm ud-din Katibi, Asir ud-din Abhari, Jalal ud-din Dawwani, came
forward and undertook the defence of Philosophy against the onslaught
of Mutakallimin.

But the camp of kaldm was not empty. It had also its exponents,
such as Sirdj ud-din Urmavi, Shams ud-din Isfahani, Qazi ‘Adad ud-din-
al-1ji, Mir Sayyid Sharif al-Juryini, Allimdh Sa‘d ud-din at-Taftizani,
etc., who were in no way inferior to their contemporaries in the rival
camp.

Thus ensued the long struggle between the two movements, which
was continued even after the downfall of Tartar domination in Persia.
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From Persia it crept silently into Turkey. There the Great Ottoman
Sultin Muhammad, the conqueror of Constantinople took a very keen
interest in this contest. He asked his court scholars to intervene and
arbitrate between the two movements.* But so formidable was the task
that only two scholars could undertake the arduous task. They were
Maulind ‘Ala ud-din Tasi and Maulina Khwijah Zideh., The former
complied with the Sultin’s command in his “Kitib uz-Zakhirah’’ and
the latter in his ‘“Tahafat ul-Falasifah.” They were amply rewarded
by the Sultdn.®® But whereas Khwijah Zideh had written his thesis
with the avowed intention of refuting  everything in philosophy
that went against Islim,*! Maulini ‘Ald ud-din took an unprejudiced
view and after a dispassionate study of the two (Kalim and Philosophy)
wrote what he though was right.¢2

Thus “‘Kitab uz-Zakhirah’® and Khawjah Zideh’s *‘Tahifat ul-
Falasifah> brought to an end, for the time being, the long controversy
between Philosophers and Mutakallimin.

Revival of Philosophical Studies in Iran.

In the beginning of the tenth century A.H., Iran underwent a
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tremendous revolution and the first national government was establish-
ed under the grand Safawis. But nationalism always brings with
it revivalism and Iran was no exception. Passion for revivalism
revived passion for philosophical studies, of which Iran has always
considered itself a cradle. The great sages of the past were adorned as
‘‘National Heroes™’, chief among them were the Al-Mu‘allim uth-Thani
and Al-Mu‘llim uth-Thalith (the second and third Teachers that is A]-
Farabl and Ibne Sind), who were regarded as ““Infallible.” But they
had already been denounced by an equally great sage, Al-Ghazali, as
having erred seriously on “‘three points’’ referred to above. Hence it
became a favourite activity of Persian intellectuals to justify the view-
points of Farabi and Ibne Sina about the controversial issues.

As regards ‘‘Eternity of the Universe”, efforts were made to ap-
preciate the distinction introduced by Ibne Sini between wlib g4
(Eternal per se) and “Olsy)y €4 (Eternal from the temporal point
of view). Another step in this direction was taken by questioning as
follows the reasonableness of the principle enunciated by Taftizini : —

As regards ‘‘Divine Omniscience™, it was contended that the views
of Ibne Siné on this point had not been duly appreciated by his oppo-
nents, hence the ‘‘denunciation.”’

As regards “‘Bodily Resurrection,” the two philosophers, especially
Firibi, were not found to be unambiguous. In some passages of
Farabl’s voluminous writings, he appears to have ridiculed the idea of
resurrection while in others he seems inclined to favour it.

Such was the state of affairs in Iran of the tenth century which con-
tinued in the next one as well. Mir Bagar Damad (d. 1040), the renown-
ed philosopher of eleventh century Iran, tried to forge a via media
between ‘‘the Eternity of the Universe” of the Philosophers and
“Creation in time” of the Mutakallimin and presented his theory of
(G »> Lyaa'0% (which was severely criticised by his Indian contem-
porary Mulldi Mahmiid of Jaunpur). His worthy and able successor
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Mulla Sadra (d. 1050 A.H.) offered a novel view of human soul as
HE Adlagys Sigasell ks, Amongst the junior followers of Mulla
Sadrd, Shaikh Ahmad Ahsii, rediscovered the theory of «¢JLli j48 OX"’
(Heraclitean Body) first pronounced by the Ishriqi Philosopher Shaikh
Shahdb ud-din Magqtil in his ‘“‘Al-Mutarihat.””

Thus in the middle of eleventh century A.H., the intellectual
atmosphere of Iran was supercharged with a passion for the justifica-
tion of Farabiand Ibne Sind’s views formerly considered as heresies,
pure and simple.

It was at this stage that Indian genius was called upon to intervene
on a purely intellectual matter not privately but on governmental Jevel
and through diplomatic channels.

(4) HISTORICAL BACKGROUND

Relations between India and Iran had been very cordial since the
time of Babur and Humayun. The combined forces of Babur and
Shah Isma‘il of Safawi dynasty had fought against the Ozbeks, their
common enemy. The friendship was further cemented during the
reign of Humayun, who took refuge, when turned out by Sher Shah,
in the court of Shah Tahmdsp, the successor of Shah Isma‘il. With
the military assistance provided by Shah Tahmdsp, Humiyun regained
his lost empire. Their friendly relations continued during Akbar
and Jahangir’s reigns, but were ruptured after the accession of Shah
Safi to the throne of Iran and remained strained till his death, When
Shah Safi was succeeded by Shah ‘Abbas II, Shahjahin, who had
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consolidated his power, tried to improve relations. Accordingly he
sent letters of condolence and congratulation with Jin Nithar Khin, the
ambassador-designate to Iran. Jan Nithar Khan was seen off by Shidhja-
hdn on 18th Safar 1056 A.H. ‘Abdul Hamid says :
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relevant portions are given below : —
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However, Jin Nithar Khian, who took his leave from the Emperor
on 18th Safar, reached Fardh, where he was overtaken in Rajab of
the same year by Mir ‘Aziz. The latter had been commanded by the
Emperor to take a letter to Nazar Muhammad Khin, the Prince of
Balkh. ‘Abdul Hamid says :

"
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Mir ‘Aziz, then leaving Jan Nithir Khdn at Fardh, went straight to
Isfahdan, but missed secing Nazar Muhammad Khin, who had left
Isfahan for Khurasan., Mir ‘Aziz wanted to see him but was advised
by Shah ‘Abbis not to hasten, but to wait till 10th Zi’l-Hijja 1056,
which date had been fixed for audience with Jan Nithdr Khan. The king

had suggested :
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Thus Jan Nithdr Khin had his first audience with the king not
earlier than 10th Zi'l-Hijja 1056 and so he must have reached the
capital (Isfahan) in that month or at the most in the preceding one.

Meanwhile Balkh had fallen to Shdhjahan on 9th Sh‘abin, 1056
-and the Emperor sent another messenger Arsalin Beg, son of Farhad
Beg Balloch with a letter of victory to the king of Iran.

We do not know precisely when the Indian Ambassador saw other
dignitaries of the Persian court, but it can be presumed that he had a
series of such interviews very probably from Zi’'l-Hijja onward and
soon, not only he, but also other members of his embassy staff de-
veloped intimate relations with the officials of the Safawi king, to the
extent that even the Prime Minister of Persia (or Khalifah Sultin, as
he was designated in those days)®® permitted the embassy staff of
Jan Nithar Khén to have a frank and friendly philosophical discussion
with him. It can be surmised that this discussion took place probably
in the month of Rabi ‘ul-Awwal of the succeeding year (1057).

Two members of the Indian Embassy, Muhammad Faraq, the
superintendent (Mushrif) and Muhibb ‘Ali, the Information Officer
(Wagqia Nawis) were very much proud of their knowledge of Philoso-
phy. The Prime Minister or Khalifah Sultdn, in order to test the
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depth of their study of Philosophy asked them to refute the charges of
denunciation (Takfir) levelled against Faribi and Ibne Sind
by Imdm Ghazali for holding by them the beliefs in the eternity of
the Universe and for the denial of God’s knowledge of particular
events of the world and bodily resurrection from the standpoint of
“Hukami”” or Muslim adherents of Philosophy. But these members

~of the Indian Embassy Staff were no match for the versatile Prime

Minister of Persia® and the symposium ended in an utter defeat of
the Indian team.

The details were despatched to Shihjahin and reached him pro-
bably at Kabul, since Shahjahin had left Lahore on 18th Safar 1057,
as ‘Abdul Hamid says :
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and reached Kibul on 30th Rabi‘ul-Awwal of the same year, vide
Badshah Namah, vol. II, p. 678.
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Shahjahdn was very much dismayed and took this news as a blow
to India’s national prestige. But he was not a man to accept defeat
so easily and would not rest until the lost prestige was regained.
He did not take much time in deciding to choose a right champion for
this academic contest. None (not even the illustrious author of Shams-
i-Bazighah) was considered suitable for the delicate task. So he bade
his Grand Wazir ‘Allimah Sa‘dullah Khan to write a letter to Mulld

‘Abdul Hakim to compose a short but comprehensive tract on the
problems under discussion. Sa‘dullah khan wrote :
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Then followed detailed instructions, setting forth the headings of
different topics to be dealt with by the addressee (Mulla ‘Abdul
Hakim). Whether the letter was dictated by the Emperor or drafted
by the Prime Minister, the list of topics is the most surprising feature
of this letter. It shows that the conqueror of Deccan and the victor of
Balkh (Shihjahdn) or the administrator of the sub-continent (Sa‘dullah
Khan) was not only proficient in war strategy and diplomatic manoeuvr-
ing or administrative supervision and control of the vast empire
but also had a deep knowledge of, and a thorough command of the
subtleties of philosophical studies of his time. This will be evident
from the following topics pertaining to the problem of “‘Divine
Omniscience.” (ke cbac dilazs Jiluw)
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The letter reached Mulld ‘Abdul Hakim probably in the beginning
of Rabi‘uth-thani, 1057, and though Sa‘dullah Khan had given him a
period of ten or fifteen days to write the required tract, the learned
Mulla completed the arduous and delicate task entrusted to him within
the short space of one week He sat to write after the Juma‘ prayer on
5th Rabi‘uth-thani and finished it on 12th of that month. The con-
cluding lines of the tract run thus :—
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(5) A BRIEF SYNOPSIS OF THE RISALAH

The learned ‘Allimah did not stick to the lines already chalked out
by wazir Sa’dullah Khan. He had his own scheme. The points at
issue were three, namely :

1. The eternity of the Universe or its creation in time,
2. The resurrection or its denial, and

3. “Divine Knowledge’ of particular occurrences or its negation
(-

But the ‘Allimah after the usual “Khutbah™ divided the tract
proper into three parts. The first, which occupies by far the greater
part of the ““Risdlah’’ is devoted to the discussion of ‘‘Divine Attri-
bute of Knowledge”. The last two are given only a passing reference.
This seems to be due partly to the fact that Sa‘dullah Khadn had given
detailed instructions regarding the problem of ““Divine Omniscience”,
and partly to the fact that the subject of ‘‘Knowledge’ in general and
that of “‘Divine Knowledge’’ as the most important part of it, was the
burning problem of the day. A junior contemporary of the learned
author, Mir Zahid of Hirat (the illustrious author of ‘“4IN\ 4s1sj") had
specially discussed this problem in two of his works (4ski 4sly o and

I A daly o).

This is why the tract (42| 3,41} is often referred to as “On the
Problem of Divine Knowledge” (w—=lspts dl2u),

However, of the first section (‘‘on Divine Knowledge’’) the learned



74

‘Allimah changed the order of the problems which is further sub-
divided into three parts :

(a) The Proof of ‘‘Divine Knowledge®’.
(b) The Nature of “‘Divine Knowledge’’.

(c) The Universality and All-inclusiveness of “Divine Knowledge.”
The second and third of these sub-sections contain other relevant
topics also.

(6) CRITICAL APPRECIATION OF ADDURRAT-UL-THAMINAH

We have seen that Addurrat al-thaminah brings to a successful
end the controversy, started with Imam Ghazali’s’’ Tahafat-
ul-Falasifah” and thus marks an important epoch in the history of
Muslim thought. No serious attempt has ever been made after its
publication to revive this problem.

At the same time, it started the problem of the ‘‘Nature of Divine
Knowledge™, which has played the most important part in the intellec-
tual activities of later thinkers in India down to the middle of the
present century. The commentators of “‘Sullam ul-‘Ulim,” an
important work on Logic by Mulli Muhibbullah of Bihiar and the
Glossary-writers of Mir Zahid’s commentary on Qutbiah, who gave
their serious thought to this problem were, in all probability, actuated
by and received the impetus from Mulla ‘Abdul Hakim of Sidlkot.

The problem of “Divine Omniscience’” is not a new entrant in
the field of Muslim thought of the later Mughul Period. The Holy
Quran has asserted it unequivocally. The Prophet (May God send
His blessings and peace upon him) explained it in an unambiguous
manner as ‘‘All-Inclusive”’. All religious minded people whether
philosophers or laymen had and have a firm conviction of the validity
of this Divine Attribute. Even the most die-hard thinkers of the
philosophers’ camp could not openly deny it.

Thus the problem has engaged the attention of all classes of
thinkers, mutakallimin, the philosophers and the mystics ; it has been
discussed by Shaikh Abu ‘All Sind (Avecinna) in his ““Shifa’ ‘‘Isharat’”
and other works, by Imam Razi in ‘“Al-Mabahith ul-Mashrigiah”, by
Shahib ud-din Maqtal in ““Hikma ul-Ishriq” ‘‘Hayakil un-Nar” and
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“Mutarihit”, etc. and by Ibne ‘Arabl in ““Fusiis ul-Hikam” and ‘‘Futi-
hit ul-Ildhiah” Similarly later thinkers devoted their attentions to this
problem—Muhaqqiq i-Dawwini in his glossaries on ‘‘Sharh-i-Tajrid,”

Mir Bagar Dimidd in ‘‘Ufuq ul-Mubin” and Mulla Sadra in his
““Al-Asfar ul-Arba‘”’.

But the way in which we meet this problem in the commentaries
on ““Sulldm ul-*Ulim” and glossaries on Mir Zihid’s commentary on
‘Qutbiah’ was first chalked out by Mulld ‘Abdul Hakim in his ‘Precious
Pearl.’

We know that Mir Zahid (d. 1101 A.H.) was a junior contem-
porary of Mulla ‘Abdul Hakim. He (Mir Zihid) was the son of
Qézi Muhammad Aslam of Hirit and a distinguished pupil of Mulli
Fazil Badakhshi, who were both contemporaries of Mulld ‘Abdul
Hakim. But we do not know precisely if Mir Zihid had any literary
connection with the illustrious author of Addurrat al-thaminah.
Still he seems surely to have access to his works especially ‘‘Precious
Pearl”” and was probably influenced by it.

(1) As regards the descending level of ‘‘Divine Knowledge” our
author has observed as follows :
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The same seems to have been copied in a slightly abridged form
by Mir Zahid in his Notes (44) on his own Commentary on Qutbiah,
commonly known as ‘““Mir Zahid Qutbiah™.
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But more important is the systematic arrangement of different
views regarding the nature of “‘Divine Knowledge’’, of which the credit
seems to go to the learned Mulld. Advocates of these different views
had flourished before his time, but none seems to have systematically
arranged them in a logical manner. This had been reserved for our

author, who did it for the first time and later scholars only emulated
his example.

The problem of “‘Divine Knowledge” is very important and later
writers never failed to realize it. Qazi Mubirak says in his commentary
on “‘Sullam dl-‘ulim” (commonly known as ‘‘Qazi Mubarak”’, after its
author) :
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Similarly other commentators of ‘‘Sullam” emphasised its impor-

tance. But most emphatic was Mulla Hasan who wrote :
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We have seen that Mir Zihid had access to Addurrat al-
thaminah and while discussing the nature of “‘Knowledge” in general,
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in his commentary on ‘‘Qutbiah,” had occasions to come across the
problem of ‘“Divine Knowledge” too.  But he refrained from treating
this problem in detail, observing only :
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But Qizi Mubdrak who had inherited the rich intellectual legacies,
both of Mir Zihid and Mulld ‘Abdul Hakim was, as has already been
observed, the first to follow in the footsteps of the Master. The learn-
ed Mulld has written in his ‘‘Precious Pearl”.
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Then he goes on to enumerate different views, more important being
those of Plato, the Mystic Sifis, the Mu‘tazilis, the ‘Ash‘arites and
philosophers in general. '

Qidzi Mubirak as has been observed above, walked in the foot-
steps of the Master. But his treatment of the subject is somawhat
less exquisite. He seems to have given only two views :
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Then came Mauland Bahr ul-‘Ulom, who after dismissing con-
temptuously the view of older Greek Philosophers, who refused to
attribute knowledge to God, enumerates nine views : Of Shaikh
Maqtal (Shahab ud-din Shaikh ul-Ishraq), Nasir ud-din Tasi, Plato,
Mu‘tazilis, Porphyry. The Maturidia, the later Philosophers, Mir
Biqar Dimid and the two Shaikhs (Faribi and Ibne Sini).

But still more exquisite was Mulla Hasan who after emphasising
the importance of the problem tried to systematize the views in a
logical way on the lines chalked out by Mulla ‘Abdul Hakim (with
only slight modifications). Then he enumerated as many as ten views
with their pros and cons in a concise way.

The same theme was finally reproduced by Maulini ‘Abdul Halim
of Firangl Mahal in his super-glossary on Mir Zihid Qutbiah
(known as At-Tahqiqat ul-Marziah), but in a very lucid and clear
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manner, giving the arguments in favour, as also against each view.

The subject being very terse and dry, it seems better to avoid
details. But one thing is certain that the interest, the problem of
“Divine Knowledge’’ created in later Muslim Logicians of India, is due
to the worthy son of Sidlkot and it was not a customary hyperbole when
he spoke of his researches in this field as :— )
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Metaphysical speculations have been characterised as a fruitless
labour and as mental gymnastics in the twentieth century. Still
they have attraction for their devotees. And surely they have great
historical value, as they show the way in which man‘s mind worked in
days gone by. They also show the efforts of the sages of the past who
strove hard in pursuit of REALITY. And finally they bring to light
the contest between individuals as well as between nations who vied
with one another in unearthing the mysteries of Nature.

Viewed from this angle of vision a close and careful study of
these
“FARA’ID I-GHALIAH"

preserved in the ‘‘Precious Pearl” will repay the labour and reveal the
depth to which the Indian Genius could probe in Shahjahdn’s time.
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