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Abstract:
The classical Persian literature is of significant importance in world
literature particularly because of its magical classical poetry which
kept its lovers and readers mesmerised for well over one thousand
years. Thousands of poets contributed and kept the flag high. Due
to the granduer of classical poetry no one could dare to introduce
any change in its structure. Some great poets e.g Sa'di, Rumi &
Hafiz took the Persian poetry to isome impossible heights. But in
20th century, the world changed dramatically and some new
themes, theories and ideas were found their way in literature. Taghi
Rafat, Shams Kesmai, Abu Al-Ghasem Lahuti, Ja'far Khamnaesi,
Mohammad Moghaddam and most importantly Nima Yushij
introduced some unbelievable structural changes in Persian poetry
and brought it closer to the demands of the age. Some hectic efforts
were made in the process which have been analysed critically in
this articles.

Key Words: Classical & Modern Persian poetry, Structural

Changes, Innovators.
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Abstract:

Iran has a rich tradition of literature. Shahnamah of Ferdowsi
which is rightly considered as the greatest epic poem offers
some dramatic stories. A deep study in this regard shows that
drama has always been of immence importance in Iranian
civilization, culture, tradition and literature during Islamic
period and even before the advent of Islam. Such tradition
has been analysed and evaluated in this article.

Key words: Iranian literature, Civilization, Tradition,

Drama, Analysis.
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Abstract:

International relation is an important and current issue of the
today world. Because it causes the establishment of treaties and
agreements as well as peace and harmony between
nations.Unfortunatly, neither religions are playing their role nor
human self-made various system are able to present and
implement a successful, applicable or universal agreement for
the world. The main focus of the current super powers is on
Nationality not on human beings and this ideology cause to
extend the gulf among the world.

Islam clearly states that all human beings are of the same origin
& face the same destiny. So the philosophy of Islam regarding
the world peace is rational and natural. Also Islamic vision is
not restricted to Nation but it talk for the success of all human
being. The whole life of Holy prophet Muhammad (peace be
upon him) proves his attitude toward peace and respect. Peace
treaties like HILFUL FAZOOL,SULAH HUDAIBIYA and
MEESAQ E MADINA are not only the evidence of his peace
liking attitude but illustrate the policy, boundaries and
requirements of international relations. It is dire need of the
hour to clarify and explain the teaching of our Holy Prophet by
Muslim scholars, so that Islam may able to play a crucial role in
elevation of international peace and security.
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The programms of the majority Islamic
organizations and movements-whether
social,political or militry-are limited to territorial
boundries and national context.(i)
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When the Messenger of Allah established the
Islamic state in Madinah, the foreign policy of the
state was implemented without delay. Examples of
this was when He signed the treaty of
Hudaibiyah.(i1)
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Abstract:
The human being of the present time came to the step of
culture and civilization through various stages. Now the man
called cultured and civilized.

In this paper it has been described that what was the
social status of the man in ancient time and through which
process and stages he reached to the present civilized and
cultured period. The definition of culture and civilization and
the difference between these two anthropological terms also
has been given with various references and than it has been
shown that how with the passage of time and the
improvement of social structure in human life, the people
brought changes in their life style, behavior and social values
and at the present time where the human being stands. It is
also certain that with the changing situation of the word the
human being still is in search of progress and thus he is
putting further steps towards progress.
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"Culture may be defined as behaviour peculiar to Homo
Sepiens, together with material objects used as an integral
part of this behaviour, Specifically Culture consists of
language, ideas, beliefs, customs, codes, institutions, tools,
techniques, works of art, rituals, ceremonies and so on. The

existance and use of culture depends upon an ability

possessed by mean alone.(5)
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"All the material and spritual values and the means of

creating, utalizing and passing them on, created by society

in the course of history".(6)
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"We can now define culture as that whole whose
parts are religion, beliefs, intelectual disciplines,
morals, daily transactions, social giving, arts and crafts,
customs and folkways, laws, common occupational and
all those habits which one acquires as a member of
society, which form bonds of cooperation, affinity and
unity among individuals and groups with different &
dispositions and interests, and which constitutes
urbanity as distict from barbarism culture also includes
things like developing different activities, narrow
mindedness and intolerance, engendering, self respect,
self sacrifice and loyalty, refining modes of living,
morals and manners, common habits and ways of
speaking, regarding one's traditions and history with

respect and at the same time improving them."(7)
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"One of the earliest definitions of culture placed its
origin with the coming of man, rather than with the coming
of the vertebrates. The frequently quoted definition of
Tylor says that "Culture is that complex whole which
includes knowledge, belief, art, morals, law, custom and
any other capabilites acquired by man as a member of
society". Redfield also speaks of culture as "an organized
body of conventional understandings manifest in art and
artifact, which, persisting through tradition, characterises a
human group". Other students of culture, intent on making
culture a distinctly human trait, object to calling any of the

behaviour of the lower animals culture".(8)
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"Another difficulty arises from the delimitation of culture
and civilization. There is a subtle difference. Civilization
comprehends the ways of living and portrays the stages in
the steady march of man from the Palelithic age, embracing
different phases of development, to the modern age of
automation. Material progress is a fascinating study of the
interaction of man and his environment and his struggle for
the fulfilment of his material needs exemplified by
agriculture, trade, industry and towns etc. But culture
pertains to the ways of thinking enshrined in religion,
philosophy, sciences and fine arts. At the creative level it
finds expression in artistic and literary output. Primarily a
cerebral activity, it involves cultivation of artistic
expression. Exploration of higher human thought, as in
religion philosophy, mathematics and sciences and fine arts

implies the exercise of extra-ordinary talent and effort in
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contrast to the acquisition of skills. Hence culture reflects,
if not entirely a different phenomenon from civilization, at
least a different area of emphasis. Since civilization and

culture are so inseparably interwined together no definite

and fool proof definition may be possible."(9)
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"To me civilisation and culture are vague terms. Whenl
think of these two words, they conjure up certain pictures

in my mind, they even suggest some ideas and the patterns
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in which they were worked out. One of the pitfalls in the
historical approach to a question like this is, depending
upon the temperament of the theorist, the primitivisation of
the past. In this lies the strength and the weaknewss of such
an approach. The past may be glorified or denounced. It
needs and arduous scientific historian not only to dig up the
past but also to resurrect it as such.

I have never been able to understand exactly from what
point of history civilisation started. We talk of the old
civilisations and the primitive peoples before them, we also
talk of primitive civilisations. As a layman, I have always
preferred to believe that, with the first effort of the
primitive man at providing himself against nature,
civilisation did set in. This has its counterpart in his first
drawings on the walls of the caves that he did to occupy his
leisure.

This was the point from which both scientific and artistic
activity, that is cultural activity, originated, say, in its
embroyonic form. Another idea, I am inclined to believe in
is the cyclic theory of history. Civilisations have always
evolved up to a certain point, even a glorious apex, and
then perished as for example, the Babylonian or the Roman
civilisation; in some cases, like the Chiness civilisation,

they have stagnated over centuries."(10)
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Life must have been short, and not very sweet, for

Neaderthal and Cro-Magnon men. Imagine having to fight
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wild animals with knives, spearheads, and hatchets roughly
chipped from stone! Thousands of such rough stone
weapons have been found in places where geologists and
archaeologists say primitive man lived. That is why the
period from about 500,000 to about 10,000 years ago is
called the Old Stone Age. Men of the Old Stone Age had
weapons and tools made of other materials, such as bone
and the horns of animals. They probably also used clubs of
wood and bows and arrows, which have long since rotted

away.(17)
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About ten thousand years ago, primitives began making
great progress. Before that time, they had been almost
entirely at the mercy of nature. Then they learned to

co-operate with nature to get more and better food,

clothing, and shelter. Their stone tools and weapons were

g
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ground to make them smooth and sharp. For convenience

historians call the period from about 10,000 to about 6,000
years agp the New Stone Age.(18)
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The earliest, human culture that we know much about was
the Mousterian culture, possessed by a man referred to as
the Neaderthal type.

We wish we knew more about the superorganic as it was
developed at the time of the Neanderthal man in the
Paleolithic or Old Stone Age. There, however, no customs
that survive so long, and very little material culture that will
persist 25,000 years in a soil that is moist a good deal of
the time. Remains of Mousterian stone culture consist
chiefly of two types of artifacts: (a) almond-shaped flakes
of flint, broken from a central nodule, and (b) this nodule
shaped into a stone called the coup de poing, with a form
like the two hands put together with the palms facing each

other. The oup de poing is also found in culture much
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earlier than the Mousterian. The ustilisation of flakes from
the original stone was swell developed by Mousterian man,
for his tones bear evidance of having been retouched or
sharpened on on side. For industrial uses there were hand
stones, choppers, plaing tools, drills, borers, knives, and
scrapers with various edges as knife edge, curved outer
edge, saw edge, double edge, beak-shaped and
many-edged. There were also the hand point and a hammer
stone. For war and the chase there were spear heads, hand
stones, throwing stones, and the knife. Some bone
implements, too, have survied; among these is a bone anvil.
Fire was known before the Mousterian culture.

From his large skull, which was of much the same size as
that of modern man, we judge that Neanderthal man had a
language, but what tradition he handed down or what his
conceptions of cosmogony were there is no way of saying.
from the way the skeletons were laid out in burial we
assume Neanderthal man had a religion, also that he lived
in family groups. That is, we assure that if a body was put
away in a grave with offerings, this procedure was
prompted by religious considerations, such as a belief in an
afterlife, and that those who attended to the details of the
burial were resumably kinsmen. However, we can have no
idea as to whether he was monogamous or polygamous in
marriage, or what the position of woman was in his society.
There probably was a division of labour between male and
female as there is in all known primitive cultures. He seems

to have lived in caves. As to clothing, there are no suvivals,
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but since the climate was much like that of Greeland
to-day, it is safe to conclude that he wore clothing. All
primitive peoples to-day have musical instruments, songs,
paintings, a system of kinship, and a village or clan
organization. But whether or not htese were to be found in

Mousterian culture, we do not know.(19)
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"In the New stone Age, a man who could make tools
and weapons out of metal was regarded as a kind of
magician. But anybody could chip an implement out of
wood or grind one from stone. Asnd most people did, long
after metals were discovered. To a large extent, metals are
the basis of civilization. In fact, the areas where metals
were first used became the cardles of civilization.

Copper in a more or less pure state was the first metal to be
commonly used. But copper is too soft to make good
weapons or tools. Soon some person or persons discovered

that a mixture of tin and copper makes a strong alloy,
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which we call bronze. Bronze proved so useful that it
greatly changed man's ways of living. Mankind was on the
threshold of the Bronze Age (c2000-c1000 B.C). Because
men either did not know how to extract iron from its ore or
found it too difficult to do so, iron was not commonly used
in Europe until about 1000 B.C.

The use of metal is only one characteristic of
civilization. Let us locate the world's first civilized
communities and find out what else they had in common. It
was in fertile river valleys in Africa and Asia that
civilization dawned. The homes of these earliest
civilizations were: (1) the Nile River valley in Egypt and
(2) the Tigris-Euphrates River valley in Mesopotamia
(c4000 B.C.), (3) the Indus River valley in India, (a little
later), and (later still) (4) the Yellow River valley in China
(c1500 B.C.). In the New World, shortly before the birth of
Christ, civilization was born in Central America, Mexico,
and Peru. It was from the Nile and Tigris-Euphrates river
valleys that civilization spread to Europe about 500 B.C.
This European civilization, in turn, was introduced into the

americas about 1500 A.D. (20)
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<t William. F. Ogburn

Culture was growing more rapidly at the dawn of history
than it had been during the Ice Ages, if we may judge from
the material remains. The people along the Euphrates and
the NBile at this time found themselves inheriting a much
more highly developed superorganic than did the men of
the Old Stone Age. Writing became perfected after a long
period of improvement at the beginning of history. In
America it had reached the pictograph from among the
Maya by the time of the coming of the whites. Writing was
of tremendous importance for the growth of the
superoganic. Since culture originated with the transmission
of ways of behaviour by learning from the group, it is
readily seen that writing, which facilitates transmission, is
in the same general order of importance as speech
itself.(21)
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The speaking and understanding of a language was the big
event that helped to make the culture of man so agnificent
an achievement compared with that of the lower animals. A
language that could, merely through delicate variations in
sound, transmit an idea such as "the flood came and
destroyed the houses" was an achievement far superior to
the transmission of states of emotion by a small variety of
cries. A highly developed language gives a capacity for
conveying ideas about a tremendous variety of things. A
language also perpetuates knowledge over many
generations. Our own English language now contains about
a millions words, but even the preliterate peoples have
vocabularies of many thousand words. The simplesty
languages rest on a grammar as adequate and complicated
as our own. Some, indeed, are far more intricate. In the
Eskimo language, for example, a single noun can be used
in hundreds of forms with different meanings.

Among apes, although there is no indication of anything
approximating to language, there is some evidence of the
beginnings of symbolic experience in their gestures,
emotional cries, and calls. Of these elements of

communication, Learned identified thirty two related to
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food, drink, other animals, and persons. Since a young ape
cannot learn a language, even when he is taught, while a
human infant can, we infer that the capacity for language
rests upon a biological development, although its exact
nature is still obscure. The sharp break between the crude
communication of the highest apes and the language of
man does not, however, imply that language was developed
suddenly. Language really did not happen as an "event" as
stated above. It must have been a very long time in
developing, just as it cubic centimeteres (the measure of the
brain case of teh gorilla) to 1,500 cubic centimeters
(approximately the size of the skull of man).

The fact that the lower animals do not have language
makes understandable the vast difference between the
superorganic of the lower animals and that of man. The
difference is so great that by comparison the culture of the
lower animals seems slight, even negligible, so that it is
customary to say that culture originated with man. On the

whole this statement is true enough.(22)
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In passing from material to non-material culture, the
most nature thing is to turn to the field of language for
illustrations. Language is unquestionably the most
important phase of all culture in its implications for
personality. This fact can be seen from certain basic facts.
One of the principal differences between man and other
animals is that the alone possesses speech. Again, language
can be learned only through association with those who
possess it; and, as the reader has seen, feral men who are
reared in isiolation from their fellows fail to acquire
speech. This lack is a principal reason why such individuals
seem not to be human. Also revealing of the significance of

language for personality are cases of deaf-mutes,

individuals who becasue of physiological defect never have
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had the opportunity of hearing speech and who therefore

can never quite speak like others.(23)
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Foundations of Political-Collaboration
Between Muslim Countries

Dr. Muhammad Abdullah Khan "
Dr. Muhammad Junaid Nadvi **
Abstract:
In this paper we argue that ‘Religion’ can turn out to be the
foundation of political-collaboration between Muslim countries.
We have demonstrated:(1) the relationship of religion with
political-collaboration;(2) an understanding of religious
foundations;(3) the need of political-collaboration;(4) and
identified seven religious foundations for political-collaboration
between Muslim countries, in the light of Qur’an and Sunnah, i.e.
Iman, Shari‘ah, Khilafah, Ummah, Ukhuwwah, Wahdah, and
Akhlaq. The paper further exemplifies the influence and role of
these religious foundations on the collective political behavior of
the Muslims, and draws attention of intellectuals and authorities
of the Muslim Ummah, towards the urgent task of political-
collaboration.
Keywords:Religion, Foundations, Political-Collaboration, Muslim Countries

Understanding the Religious Foundations

Humans use different types of foundations to achieve political-
collaborations. Religion is one of them. Sociologist, Johnston
defines religion as "a system of beliefs and practices by which a
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group of people interprets and responds to what they feel is
supernatural and sacred"." This definition is useful to understand
the social, economic and political collaboration among nations,
since it emphasizes the corporate nature of religion.
Collaboration is working together to achieve a goal." It is a
recursive process where people or organizations or nations work
together to realize shared goals, this is more than the intersection
of common goals seen in co-operative ventures, but a deep,
collective, determination to reach an identical objective—for
example, an intriguing endeavor that is creative in nature—by
sharing knowledge, learning and building consensus."

Religion is concerned with more than moral behavior.
Religion offers people a world view and provides answers for
confusing questions. It encourages individual to rise above self-
centered interests and involve oneself with the needs of others.
Good conduct may grow out from such a world view, but the
religious response goes far beyond the conventional behavioral
norms."”

The social scientists also hold this view, that the humans
possess a general tendency to dwell in a communal livelihood.
This trend of collective system is based on some foundations,
which may be religious or non-religious. This tendency has been
prevailing throughout the human history. Today, humans enjoying
a communal life are characterized by nations or countries on the
basis of religious or non-religious foundations.”

In groups and organizations man's behavior is designated
by the status model which requires certain roles prescribed by the
specific culture according to its prevailing ideology. The fact that
the spring of ideology are influenced by and in turn influence to
the topography of any social structure, is responsible for the
variation of societies and for changes in social, economic and
political structures."

Islam regards religion as the way to conduct life on earth.
Religion has no other business than this purpose. It is a dimension
of earthly life, realized in full when that life is lived morally under
Allah, i.e. responsibly to nature, to oneself and to society."
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Need of Political-Collaboration between Muslim Countries
Collaboration is a shared effort by individuals, groups, or political
units for common political, political, or social benefit."" In a world
of many different Faiths and denominations, religion cannot easily
unite the whole world, but it can unite each religious group by a
common support system.” Thus, Muslims being a separate entity
can collaborate to attain political strength in the contemporary
world. It is a requirement to avoid possible aggression from the
opponents.” Security and elimination of poverty are basic political
goals of Islam.™

The contemporary Islamic resurgence has given the
Muslims a fresh realization of their identity, and a new confidence
about their future, which has generated a large number of social,
economic, and political challenges. One such challenge to meet is
the political collaboration between the Muslim countries. At a time
like this, it is important for Muslims to re-discover and re-examine
their potentials and resources, and find a wise, enduring path. For
this, along with the Islamic knowledge, a deeper understanding of
the contemporary problems and issues is a prerequisite for political
collaboration. Thus, in the contemporary global scenario, political
collaboration between Muslim countries on religious foundations
is an important task ahead of the Muslim Ummah.™ But, before
applying political collaboration to its fullest potential with a purely
Islamic spirit and wisdom, it is essential that the foundations or
principles of such collaboration are clearly spelled out to guide a
realistic policy-making which must be based on ground realities.™"
Religious Foundations for Political-Collaboration
When the purpose of the true religion is examined, it will be found
that religion satisfies the spiritual and moderate material needs of
man. It unties his psychological knots and complexes, sublimates
his instincts and aspiration, and disciplines his desires and the
whole course of life. True religion educates man and trains him in
hope and patience, in truthfulness and honesty, in love for the right
and good, in courage and endurance all of which are required for
the mastery of the great art of living.™"
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As a religion, Islam holds a collective force in society and
places great confidence in the ability of reason to discover ultimate
metaphysical truths as well as prescribes values for ordering
human life. It necessarily accepts the existence of Supreme Being
(Allah), and assumes that His existence does carry significance for
human life. The business of life is conducted on the assumption
that there is a life after death and that there is accountability before
the Supreme Being (Allah). Unlike the dominant Secular views,
Islam concerns itself with the material aspects of life, and its
essential principle is that human well-being can be brought about
not only by material means but also by moral values endorsed by
religion.™

In Islam, no important sphere of human activity is
exempted from Divine Guidance. Things, which are not essentially
important, are left to guide human discretion. Thus, our topic
"Foundations of Political-Collaboration  between Muslim
Countries" is guided by fundamental principles. These principles
are laid down in Qur’an and Sunnah which can form the basis of
political-collaboration between Muslim countries, even though
they are not therein elaborated into a system. It is on these
principles, as interpreted by the Prophet's companions and the later
jurists and commentators, that an abstract structure for the political
collaboration between the Muslim countries can be determined.™"
In the following section, seven religious foundations (shown in
Figure-1) are suggested for the political-collaboration among
Muslim countries. It should be kept in mind that these foundations
are identical in nature for Muslim countries and Muslim individual.

1
Tman

(Taw hid Risalah,
Akhirah)

Foundatlons

of Political
Cooparation
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1* Foundation: fman o) (Faith)

Lexicons describe the word 'Faith' as: belief, assurance,
confidence, constancy, conviction, commitment, dedication,
devotion, faithfulness, loyalty, reliance and trust.*""

Faith without action and practice is a dead end. Faith by
nature is very sensitive and can be most effective. When it is out of
practice or out of use, it quickly drops its liveliness and
motivational power. Practice provides Faith with nourishment,
survival and effectiveness. In return, Faith inspires man to be
constant in his devotion and persistent in his practice. The
interrelationship and inter-dependence between Faith and practice
is readily understandable. Without Faith there is no real source of
inspiration and consequently has no worthy objectives to attain.*""

The interrelationship of Faith and Practice will give the
same results when it is applied for the political-collaboration of the
Muslim countries. This could be understood through the verses of
Holy Qur’an™ and Ahadith™ cited below, and in the footnote.™
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"It is not righteousness that ye turn your faces

Towards east or West; but it is righteousness to

believe in Allah and the Last Day, and the Angels,

and the Book, and the Messengers, to spend of your

substance, out of love for Him, for your kin, for

orphans, for the needy, for the wayfarer, for those

who ask, and for the ransom of slaves; to be

steadfast in prayer, and practice regular charity; to

fulfill the contracts which ye have made; and to be

firm and patient, in pain (or suffering) and

adversity, and throughout all periods of panic. Such

are the people of truth, the Allah-fearing.” (al-

Qur'an 2:177)



Foundations of Political-Collaboration / Dr. Abdullah Khan, Dr. Junaid Nadvi 1()

Allah's Apostle [ said: "Islam is based on five (principles):
(1) To testify that none has the right to be worshipped but Allah
and Muhammad®BUR) is Allah's Apostle; (2) To offer the
(compulsory congregational) prayers dutifully and perfectly, (3) To
pay Zakat (i.e. obligatory charity); 4) To perform Hajj; (i.e.
Pilgrimage to Makkah), (5) To observe fast during the month of

Ramadan." (Bukhari: Book 1, Vol.2, Hadith 7, Narrator: Abdullah ibn 'Umar®;
Muslim: Book 1, Hadith 19)

The Prophet(PBUH) said: "None of you will have Faith till he

wishes for his brother what he likes for himself." (Bukhari, Book 1,
vol. 2, Hadith 12, Narrator: Anas®)

Some people asked Allah's Apostle [1, "Whose Islam is the
best? He replied, "One who avoids harming the Muslims with his
tongue and hands." (Bukhari: Book-1, vol. 2, Hadith 10. Narrator: Abu
Musa®)

In view of the above discussion, Faith (Iman) can be the 1*
foundation for political- collaboration between Muslim countries.
Islamic Faith (Iman) has three important components i.e. Tawhid
(Unity of Allah), Risalah (Prophecy of Muhammad) and Akhirah
(the life after death), shown in Figure-2.

CECO

Figure-2
« Tawhid w2 5 (Unity of Allah)
It means that there is only One Supreme Lord of the universe. He
is Omnipotent, Omnipresent, and the Sustainer of the world and of
mankind."*"

Tawhid (Unity of Allah) is the key concept in Islam. It
sums up the Islamic way of life and presents, in a nutshell, the
essence of Islamic civilization. It is also the one term which
describes the process of the Islamic transformation of an individual
or a society. In human history it presents the crux of prophetic
mission, having been the sheet-anchor of all revealed religions. It
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is specially suited to describe the characteristic and abiding
contribution of the last of the prophets, Muhammad [} in
history.™"

Tawhid (Unity of Allah), in fact, is the essence of being
human; for, the inculcation of this attitude in man means the
restoration of human dignity which has been the central task before
all religions. As the word in its literal sense signifies, it is a
relationship with the Only One that excludes a similar relationship
with anyone else. Tawhid, is man's commitment to Allah, the focus
of all his reverence and gratitude, the only source of value. What
Allah desires of man becomes value for him, the end of human
endeavor. Man, who commits himself to the will of Allah,
recognizes no authority except His and accepts no guidance other
than His. This commitment is total as well as positive and
vigorous. It involves love and worship, obedience and submission
combined with an eagerness to do His will and the sense of a
mission. Thus, the principle of Tawhid (Unity of Allah) lays the
foundation of Islamic social order, which teaches man that his
social, economic and political activities must comply Qur’an and
Sunnah. This outlook of Tawhid should be the part of the
individual and collective belief of Muslims. Consequently, it also
provides the foundation for political-collaboration between Muslim
countries.”™" The verses of Qur’an and Ahadith cited in the
footnote, further elaborate this understanding.™"

% Risdlah s (Prophecy)

In Arabic the word used for Prophethood is "Risalah" which
literally means "Apostleship". In technical terms it means the
office of an Apostle or Prophet who was sent by Allah to mankind
to convey His injunctions. Another name for the Prophethood is
"Nubawah" "

Allah (God) has sent many prophets at different times of
history. Every known nation has had one Prophet or more. All the
prophets were men of good character and high honor. They were
prepared and chosen by Allah to deliver His Message to mankind.
Their honesty and truthfulness, their intelligence and integrity are
beyond doubt. They were infallible in that they did not commit sins
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or violate the Law of Allah. But as mortals, they might have made
unintentional mistakes in some human affairs and decisions. Their
private judgments were not necessarily always right. The sending
of these prophets from Allah is a clear manifestation of a strong
link between Heaven and Earth, between Allah and Man. This is in
complete accord with Allah’s love and justice, and the worth and
capability of man of being responsible to his Lord. The Source of
prophethood and the Sponsor of all the prophets (peace be upon
them) are One and the Same: it is Allah. Their aim is to serve
Allah, to acquaint man with Allah and His Divine teaching, to
establish truth and goodness, to help man to realize the true
purpose of his existence and help him to conduct his life in a
purposeful way. It is on this basis that the Muslims make no
discrimination among the prophets and accept their teachings as
consistent and complementary. "

All the messengers (peace be upon them) with no exception
whatsoever were mortals, human beings, endowed with Divine
revelations and appointed by Allah to perform certain tasks.
Among them Muhammad, stands as the Last Messenger. This

belief makes him a role model for Muslims in all spheres of social,
economic and political activities.”™ " The verses of Qur’an and
Ahadith cited in the footnote, elaborate this understanding of
Risalah.™™
< Akhirah 8 AY) (Life after Death)
Akhirah is an Arabic or Islamic term referring to the afterlife,
repeatedly referenced in Qur’an concerning the Day of Judgment,
an important part of Islamic eschatology. On this day, every person
will be called to account for his actions during life, before a
judgment is passed for his success or failure.”™

It is obligatory for a Muslim to have faith in the Afterlife as
he has in Tawhid and Risalah. Without this faith he cannot become
a true believer. In its absence the faith in Allah becomes
meaningless because the Afterlife is actually an implication of the
many attributes of Allah ie. Justice, Wisdom, Kindness,
Recognition of Virtue and Supremacy. In the absence of this
concept of resurrection and reward, the faith that the Creator of this
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universe is the Just, the Wise, the Merciful, the Recognizer of
virtues, the Supreme and the Lord becomes meaningless. In this
world very often the moral consequences of human actions do not
come as opportunity when everyone will get due reward for his
actions, it will result in a situation which would negate the
Justness, Wisdom, Compassion and Supremacy of Allah. As such
belief in Allah and disbelief in the reward and retribution may co-
exist in words but there is no possibility of their co-existence in
reality. ™

This discussion establishes that faith in Akhirah can play an
important role in controlling the social, economic and political
behavior of the Muslim Ummah. The verses of Qur’an and
Ahadith cited in the footnote, elaborate this understanding of
Akhirah, ™"

2"! Foundation: Shari‘ah 42 »& (Islamic Law)

The primary sources of Islamic law are: Qur’an and Sunnah—the
example set by Muhammad. Where it has official status, Shari‘ah
is interpreted by Islamic judges (QAdls/ sxal8), ™™

Shari‘ah is a code of conduct or action for the Muslims. The
Islamic social and political order must conform to the tenets of
Shari‘ah.™" Shari‘ah, provides the Divine matrix for human
action and protects the man from the wrath of God.™" It is a
precise body of law which guides in all spheres of human life i.e.
physical, metaphysical, individual, collective, religious, social,
economic and political.

The rationale of Islamic Law (Magdsid al-Shari‘ah) is
welfare (Falah). The objective of Shari‘ah is to facilitate life on
earth for the Muslim societies, not to create instability. It means
that all human activities should be directed towards the
achievements of Falah (welfare). It is a comprehensive term, which
denotes all sided welfare of this life as well as that of the
Hereafter.”™™"' Falah must not be confused with the term welfare as
used in the secular sense. The verses mentioned below explain the
concept of Falah.
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"---There are men who say: "Our Lord! Give us
(Thy bounties) in this world!" but they will have
no portion in the Hereafter. And there are men
who say: "Our Lord! Give us good in this world
and good in the Hereafter, and defend us from
the torment of the Fire!" (al-Qur'an 2:200-201).

To understand more about Falah, s concept of two lives in, al-Qur'an
2
2:86; 2:114; 2:130; 2:200-201; 2:212; 2:217; 2:262; 3:14-15; 3:56; 3:117; 3:145; 3:148;

3:152,158,185; 4:77; 4:94 109.

b

The purpose of Shari‘ah™*"" is to control the behaviour of a
Muslim. The Muslim in fact, not merely in profession — is the
person whose deeds are determined by the Shari‘ah, or law of
Islam. His moral merit on that front is directly proportional to his
success in seeking Allah's bounty. ™"

Shari‘ah is should be focused by the Muslim countries in
the contemporary social, political, and political global scenario.
Even though, there are minor differences in the understanding and
interpretation of Qur’an and Sunnah in deriving Islamic laws,
these minor differences does not affect the basic tenets of
Islam.™" Therefore, the Scholars of the Muslim countries should
generate a consensus on Islamic Laws for the governments, so that
political collaboration among Muslim countries should succeed.™
3" Foundation: Khilafah 44 (Vicegerency or Caliphate)

Islam uses the term 'vicegerency' (Khilafah) instead of sovereignty.
Since, according to Islam, sovereignty belongs to Allah alone,
anyone who holds power and rules in accordance with the laws of
Allah would undoubtedly be the vicegerent of the Supreme Ruler
and would not be authorized to exercise any powers other than
those delegated to him. The second point stated in the Qur’anic
verse 24:55 is that the power to rule over the earth has been
promised to the whole community of believers; it has not been said
that any particular person or class among them will be raised to
that position. From this it follows that all believers are repositories
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of Caliphate. The Caliphate granted by Allah to faithful is popular
vicegerency and not a limited one. There is no reservation in favor
of any family, class or race. Every believer is a Caliph of Allah in
his individual capacity. By virtue of this position he is individually
responsible to Allah. The Prophet [Jhas said: 'Every one of you is a
ruler and everyone is answerable for his subjects.' Thus one Caliph
is in no way inferior to another.™" Following verses of Qur’an and
radith further elaborate the understanding of Khilafah.
w2 (b AT aIall | ey e | 5E () AT 2y
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"Allah has promised, to those among you who believe
and work righteous deeds, that He will, of a surety,
grant them in the land, inheritance (of power), as He
granted it to those before them, that He will establish
in authority their religion - the one which He has
chosen for them; and that He will change (their
state), after the fear in which they (lived), to one of
security and peace: 'They will worship Me (alone)
and not associate aught with Me. 'If any do reject
Faith after this, they are rebellious and wicked." (al-
Qur'an 24:55)
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"It is He Who hath made you (His) agents, inheritors
of the earth: He hath raised you in ranks, some above
others: that He may try you in the gifts He hath given
you: for thy Lord is quick in punishment: yet He is
indeed Oft-forgiving, Most Merciful.” (al-Qur'an 6:165).
The Prophet(PBUH) said: "This religion will continue to
exist, and a group of people from the Muslims will continue to fight

for its protection until the Hour is established." (Muslim: Book 20, Hadith
4717, Narrator: Jabir bin Samura®; Muslim: Book 20, Hadith 4718, Narrator: Jabir bin
'Abdullah®)

The preceding argument makes clear that the Man is the
vicegerent of Allah on this earth, and all the resources of this world
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are at his disposal as a trust." This concept is pertinent to every
Muslim individual, but in the collective meanings, it applies to the
whole Muslim Ummah. This concept demands the Muslims to
enjoy their collective life under one umbrella of Khilafah,
Vicegerency or Caliphate™ 1In the present global-political
scenario it seems to be a utopian concept. However, to achieve this
ultimate goal, political-collaboration among Muslim countries
would be a step forward.

4™ Foundation: Ummah (Nation)

Generally, the Arabic word Ummah mean ‘nation’ or ‘Community’.

"Ummah"xliv has been used by Qur’an: (i) for the Muslims (al-Quran 2:143; 3:110); (ii) for a tribe,

The word

community, or a nation; (iii) for all mankind (al-Quran 2:213); (iv) for one Man: Abraham, peace be

upon him, (al-Qurian 16:120); (V) for beasts and birds (al-Quran 6:38)

Like the other world communities or nations, the Muslims,
entitled as Ummah, are a nation emerged on the basis of a Faith
(Iman). They claim, that the designation "Muslims*" and Ummah"
has been given by Allah, subhanahii wa ta‘ala, to their nation.
Ummabh is, therefore, a higher entity than tribe, community, nation,
country or state. It is a philosophy which claims the universal
concept of humanity, brotherhood and equality. ™"

According to Ali SharTati, "the ideal society of Islam is
called the Ummah. Taking the place of all the similar concepts
which in different languages and cultures designate a human
agglomeration or society, such as society, nation, race, people,
tribe, clan, etc., is the single world Ummah, a world imbued with
progressive spirit and implying a dynamic committed and
ideological social vision."™™"

In view of the fact that we intend to deal with the
foundations, we shall confine this discussion by using the word
Ummah and Muslim Community. In one basic sense, the concept
of community means "all forms of relationship that are
characterized by a high degree of personal relationship that are
characterized by a high degree of personal intimacy, emotional
depth, moral commitment, social cohesion, and continuity in
time... It may be found in ... locality, religion, nation, race

. lviii .
occupation, or (common cause)".*"" In another basic sense, a
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community or nation is a comprehensive group with two chief
characteristics: (1) it is a group in which the individual can have
most of the activities and experiences that are important to him. (2)
The group is bound together by a shred sense of belonging and a
feeling of identity". ™™ This identity of the Islamic community,
centers upon the principles of consistent balance, exemplary
conduct, unity of purpose, reciprocity of feelings, solidarity and
equity. The following verses of Qur'an and Hadith explain this
concept.
RIS AT AR AU A P Al
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"Thus, We have made of you an Ummah justly
balanced, that ye might be witnesses over the
nations, and the Messenger a witness over
yourselves,; ---" (al-Qur'an 2:143)
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"Ye are the best of peoples, evolved for mankind,
enjoining what is right, forbidding what is wrong,
nd believing in Allah ---." (al-Qur'an 3:110)

The Prophet [ said: "4 believer to another believer is like
a building whose different parts enforce each other." The Prophet
then clasped his hands with the fingers interlaced. (At that time)
the Prophet was sitting and a man came and begged or asked for
something. The Prophet faced us and said, "Help and recommend
him and you will receive the reward for it, and Allah will bring
about what He will through His Prophet's tongue."

(Bukhiri: Book 8, Vol.73, Hadith 55, Narrator: Abu Musa®)
The Holy Prophet (may peace be upon him) said: "This religion will continue to exist,

and a group of people from the Muslims will continue to fight for its protection until the Hour is
established.” (Musiim, Book 20, Hadith 4717 Narator: Jabir bin Samura)

The Messenger of Allah (may peace be upon him) said: "A group of people from my
Ummah will continue to fight i defence of truth and remain triumphant until the Day of judgment."

(Muslim: Book 20: Hadith 4718, Narrator: Jabir b. 'Abdullah)

In the light of above discussion, we can assume that the
concept of Ummah provides a platform for the unity, which



Foundations of Political-Collaboration / Dr. Abdullah Khan, Dr. Junaid Nadvi 18

demands Muslims to maintain a unified strategy for their religious,
social, political and political entity. Political-collaboration between
Muslim countries can be an example of this concept.
5™ Foundation: Ukhuwwah 5353 (Brotherhood)
The Muslims believe in the unity of mankind with regard to the
source of creation, the original parentage, and final destiny. The
source of creation is Allah Himself. The original common
parentage is that of Adam and Eve.! To this first parentage, every
human being belongs to Allah. As for the final destiny, there is no
doubt in the Muslim's mind that it will be to Allah, the Creator to,
to Whom all men shall return.” But, due to the difference of
interpretation in the belief, the concept of Ukhuwwah’ which
means ‘Brotherhood’ in Islam purely declares that, all the Muslims
of this world are brothers and sisters, who may have different race,
colour, language or geographical origin, but have a Faith in Allah
and the Prophesy of Muhammad![ .
Nurturing of Ukhuwwah (Brotherhood) can be noticed in
the following injunctions of the Holy Qur'an and the Ahadith.
"o S syl W) The Believers are but a single
Brotherhood ---." (al-Qur'an 49:10)
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"And hold fast, all together, by the rope which
Allah (stretches out for you), and be not divided
among yourselves, and remember with gratitude
Allah's favor on you, for ye were enemies and He
joined your hearts in love, so that by His Grace, ye
became brethren; and ye were on the brink of the
pit of Fire, and He saved you from it. Thus doth
Allah make His Signs clear to you: That ye may be
guided."” (al-Qur'an 3:103)
A ST g 18 (o U G ()1 L il " 5 o8 0 T
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"And (moreover) He hath put affection between
their hearts: not if thou hadst spent all that is in
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the earth, couldst thou have produced that
affection, but Allah hath done it: for He is Exalted

in might, Wise." (al-Qur'an 8:63)

The Prophet (PBUH) said: "None of you can be a believer

unless he loves for his brother what he loves for himself." ®™»®
Book:1, Hadith: 8, Vol. 73, Hadith 55, Abu Musa®)

The Prophet said: "None of you will have faith till he wishes for his (Muslim)

PBUH)

brother what he likes for himself." (Bukhari: Book-1, Vol.2, Hadith-12, Narrator: Anas®)

The Prophet o S "4 Muslim is the brother of a fellow-
Muslim. He should neither commit oppression upon him nor ruin
him, and he who meets the need of a brother, Allah would meet big
needs, and he who relieved a Muslim from hardship Allah would
relieve him from the hardships to which he would be put on the
Day of Resurrection, and he who did not expose (the follies of a
Muslim) Allah would conceal his follies on the Day of

ReSUrVeCtiOn. " (Muslim: Book 32, Hadith 6250, Salim & Abtu Hurayra®, marfu' Hadith)

The Prophet (PBUH) said: "The deeds are presented on every Thursday and Friday and
Allah, the Exalted and Glorious. grants pardon to every person who does not associate anything
with Allah except the person in whose (heart) there is rancour against his brother. It would be said:

Put both of them off until they are reconciled.” (Muslim: Book 32, Hadith 6223)

This concept of brotherhood (Ukhuwwah), if taken in true
letter and spirit, can serve as foundation for political-collaboration
between Muslim countries.
6™ Foundation: Wahdah 3> (Unity)

In accordance with the preceding discussion of community,
"Islamic Ideology creates an intellectual brotherhood (Ukhuwwah)
and a united will amongst its adherents. It is clear that if there
exists general understanding among the individuals, they will
emerge as a united force for good. For instance, if you want to
build a wall and bricks you use in the building of the proposed wall
are of different material and of different size. No doubt you can
use them to build the wall but it will not be a solid and strong wall,
but will prove weak and liable to fall down. But if you use bricks
made out of material used in due proportion the wall will certainly
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be stronger than the first one. Unity of the Ummah based on their
solidarity in a faith and unanimity of views has been described in
Quran as a solid cemented structure (Bunyaun Marsis)."
Intellectual Unanimity creates conformity in their working
approach. The building of a civilization by the joint effort of such
men would create a truly Islamic civilization and society thus
constituted would, no doubt, be a society of pious men."
...}S\'Aﬁ 635\ Ne es;\:)s‘ Z)l __ (al-Qur'an49:13)
On this ground, we can establish the religious foundation of
Unity (Wahdah), to attain political-collaboration between Muslim
countries. The below mentioned citations of Qur'an and Sunnah
strongly demand the Muslims to observe Unity (Wahdah) for their
existence.
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"And hold fast, all together, by the rope which Allah

(stretches out for you), and be not divided among

yourselves; and remember with gratitude Allah's favour

on you, for ye were enemies and He joined your hearts in

love, so that by His Grace, ye became brethren; and ye

were on the brink of the pit of Fire, and He saved you

from it. Thus doth Allah make His Signs clear to you:

That ye may be guided." (al-Qur'an 3:103)
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"And obey Allah and His Messenger, and fall into no
disputes, lest ye lose heart and your power depart; and be
patient and persevering: For Allah is with those who

patiently persevere." (al-Qur'an 8:46)
st il L 5y (55 48 T (630 241 G ) S e W

"And We sent down the Book to thee for the express purpose, that thou shouldst make
clear to them those things in which they differ, and that it should be a guide and a

mercy to those who believe." (al-Quran 16:64)
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The Prophet (PBUH) said: "Each of you is mirror of his brother, if

you see something wrong in your brother, you must tell him to get
I’ld Oflt "(Bukhari: Book 3, Vol.43, Hadith 622, 'Abdullah bin Umar)

Allah's Apostle said, "4 Muslim is a brother of another Muslim, so he should not oppress
him, nor should he hand him over to an oppressor. Whoever fulfilled the needs of his brother, Allah
will fulfill his needs; whoever brought his (Muslim) brother out of a discomfort, Allah will bring him
out of the discomforts of the Day of Resurrection, and whoever screened a Muslim, Allah will screen

him on the Day of Resurrection." (Tirmidhiz Hadith 622, 'Abdullah bin Umar)

7™ Foundation: Akhldq @A (Morality or Ethics)
Akhlaq or Morality is defined as: a moral discourse, statement, or
lesson; a doctrine or system of moral conduct; particular moral
principles or rules of conduct; conformity to ideals of right human
conduct; moral conduct."

These definitions are identical in nature with the concept of

morality in Islam. However, the concept of Islamic morality gives
twofold results “---Good in this world and good in the Hereafter,- "--- 35 35aTadl 4

s B2 al-Qurin 2201) g emerges from the foundations, which have

been discussed in the preceding sections.

Dimensions of morality (Akhlaq) in Islam are numerous,
far-reaching, and comprehensive. The Islamic morals deal with
Man-God relations; Man-Man relations; Man-Other elements
relations; Man-Other Creatures of the universe relations; and Man-
inner self relations. A Muslim has to guard his individual and
collective behavior, deeds, words, thoughts, feelings and
intentions. In a general sense, his role is to advocate what is right
and fight what is wrong, seek what is true and abandon what is
false, cherish what is decent an avoid what is indecent. Truth and
virtue are his goal. Humbleness and simplicity, courtesy and
compassion, are his second nature. To him arrogance and self-
importance, harshness and unconcern, are distasteful, offensive,
and displeasing to Allah." This high-level of morality (Akhlaq)
will, undoubtedly, nourish and reinforce morality at the human
level. For in his relationship with fellow men, the Muslim must
show kindness to the kin and concern for the neighbor, respect for
the elderly and compassion for the young, care for the sick and
support for the needy, sympathy for the grieved and cheer for the
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depressed, joy with the blessed and patience with the misguided,
tolerance toward he ignorant and forgiveness of the helpless,
disapproval of the wrong and rise for the negligible. Moreover, he
must respect the legitimate rights of others as much as he does his
own. His mind must be occupied with constructive ideas and
serious pursuits his heart must beat with compassionate feelings
and good will, his soul must radiate with peace and serenity; his
counsel must be sincere and courteous."

The Muslim's moral obligation is to be a colorful example
of honesty and perfection, fulfill his commitments and perform his
tasks well, seek knowledge and virtue by all possible means,
correct his mistakes and repent his sins, develop a good sense of
social consciousness and nourish a feeling of human response,
provide for dependents generously without extravagance and meet
their legitimate needs. Nature and the world are the field of
exploration and the object of enjoyment for the Muslim. He must
utilize their elements and consider their marvels, read them as
signs of Allah's greatness and preserve their beauty, explore their
wonders and discover their secrets. But whether he uses them for
utility or for sheer enjoyment, he must avoid waste and excess. As
a responsible agent of Allah and a conscientious trustee, he must
always be mindful of others who share the world with him and
who will succeed him in the future.""

This concept of Morality if, applied with sincerity, can
become a foundation for political-collaboration among the Muslim
countries.

Due to the limitation of this paper, in the following section,
we shall only highlight the titles of the selected moral values, in
alphabetical order. The references of Qur'an and Ahadith shall be
cited in the related notes.

Communal Etiquettes

It reflects unity, respect and affiliation between people during
assemblies. Etiquettes taught by Qur'an and Sunnah in this regard
can be observed in the citation.™
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Compassion

This moral value has rewards of both Worlds. It is a source of
achieving social, economic and political prosperity. See, references
of Qur'an and Sunnah in the notes.™

Collaboration

Collaboration in righteous deeds is a high moral value of Islam.
The Muslims are instructed to cooperate in all social, political and
political matters which are righteous. References of Qur'an and
Sunnah can be observed in the notes.™

Forgiveness

Forgiveness is a high moral value of Islam. It plays an important
role in the individual and collective life of the Muslims. See,
references of Qur'an and Sunnah in the notes.™

Generosity

A great amount of stress is given by Islam on this moral value,
which carries durable reward. The injunctions of Qur'an and
Sunnah mentioned in notes elaborate its importance.1X11

Hard-work

It improves the socio-economic status of people at individual and
collective level. Encouragement of hard-work and its result can be
observed in Qur'an and Sunnah. See, references in the notes.™"
Justice and Fairness

Justice and fair play are to be the basic principles of all
transactions and it is immoral and sinful to possess wealth by
fraud, dishonesty and other evil practices. The concept of single
brotherhood itself negates the idea of exploitation of one by
another. Nobody is allowed to use wealth for personal
enjoyment.™ See, references of Qur'an and Sunnah in the notes.™
Moderation

This moral value is applicable to individual and collective life of
the Muslims. Adoption of this principle is always fruitful. See,
references of Qur'an and Sunnah in the notes.™"
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Modesty & Chastity

It is a moral value which has a strong relation Islamic society. All
such activities are prohibited which harm the moral fiber of the
society. See, references of Qur'an and Sunnah in the notes.™"
Non-Muslims

The liability of a Muslim is not only to be aware of the 'Truth' nor,
only that he watches the goings-on from a distance. Truth always
demands satisfactory arguments along with openheartedness, broad
mindedness and connivance from other's faults."*"! What should be
the attitude of Muslims with non-Muslims? The injunctions of
Qur'an and Sunnabh, cited in the notes, answer this question.™
Persistence

Social, economic and political hardships are the part of human life.
Persistence, steadfastness and discipline are the solutions to these
hardships. This moral value brings success in all human affairs.
Examples from Qur'an and Sunnah can be observed, in the notes.™
Prosperity

Prosperity of both lives (this world and the Hereafter) is the
fundamental objective of Islamic teachings. A prosperous Muslim
Ummah is the deep-seated desire of Islam. Encouragement to
pursue benefits of both worlds can be noticed in the citation.™
Reconciliation

Compromise in case of hostilities is another moral value. It should
be adopted by the Muslims on individual and collective level. See,
injunctions of Qur'an and Sunnah in notes.™"

Reliance

The concept of reliance or trust has a different perception in Islam.
Reliance (Tawakkal), means absolute dependence, confidence and trust on
God (Allah). This moral value is must for individual and collective
behavior. See, references of Qur'an and Sunnah in notes.™"

Self-defense

Self-protection is a universal moral right of humans. However,
self-defense in Islam is not only to defend territorial boundaries but
also to defend religious, social, political and political moral values.
Hence, the Muslims being a separate entity own a right to
safeguard their individuality. The injunctions of Qur'an and
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Sunnah cited in the notes should be taken in the context of
acquiring political-collaboration.™"
Supplication
Prayer is a spiritual value of Islam. It is the strongest link of God
(Allah) and Man. Muslim experience confirms, that this moral
value has tremendous effect on the spiritual, social, economic and
political life. See, references of Qur'an and Sunnah in the notes.™
Trustworthiness
Trustworthiness or honesty is a moral value. The citations from
Qur'an and Sunnah shown in the notes, elaborate the importance of
this moral behavior.™"!
Conclusion
Political strength is vital for the Muslims to survive in the
contemporary world. It is the basic need to evade a possible
aggression. Political-collaboration among Muslim Countries can
be solve this problem and can eliminate poverty of the Muslim-
World, which is the basic political goal of Islam. Despite various
degrees of linguistic, cultural and political differences, similarity in
religious foundations can become a dynamic force for a lasting
political-collaboration. The vision of establishing political-
collaboration between the Muslim countries on religious
foundations still remains unfulfilled. Even the direction and
destiny of most Muslim countries remain undetermined. The lip
service for Islam has not, and cannot fulfill the ambitions of the
Muslims. They are frustrated and ambitious for a change. This is
the time for the Muslim leadership to read and understand the need
of time, and to work for the revival of Muslim Ummabh.
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“—--Verily, never will Allah change the condition of a
people until they change what is in themselves, but when
(once) Allah willeth a people’s punishment, there can be
no turning it back, nor will they find, besides him any to

protect.” (al-Qur'an 13: 11)
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These are: (1) Whenever he talks, he tells a lie; (2) whenever he makes a promise, he breaks it; (3) whenever he
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makes a covenant he proves treacherous; (4) and whenever he quarrels, he behaves impudently in an evil insulting
manner." (BukharT: Book 3, Volume 43, Hadith 639, Narrator: 'Abdullah bin 'Amr® & Hadith 33 Vol.1); "When a
man tells something and then departs, it is a trust." (AbG Dawud: Book 41, Hadith 4850, Narrator: Jabir ibn
'Abdullah®); "The most hated person in the sight of Allah is the most quarrelsome person." (Bukharl: Book 3,
Volume 43, Hadith 637 Narrator: 'Aisha®); "And be moderate in thy pace, and lower thy voice; for the harshest of
sounds without doubt is the braying of the ass." (al-Qur’an 31:19); "Only those are believers, who believe in Allah
and His Messenger: when they are with him on a matter requiring collective action, they do not depart until they
have asked for his leave; those who ask for thy leave are those who believe in Allah and His Messenger; so when
they ask for thy leave, for some business of theirs, give leave to those of them whom thou wilt, and ask Allah for
their forgiveness: for Allah is Oft-Forgiving, Most Merciful." (al-Qur’an 24:62)

lix"--- but do thou good, as Allah has been good to thee, and seek not (occasions for) mischief in the land: for Allah
loves not those who do mischief." (al-Qur’an 28:77); "To those who do right is a goodly (reward)- Yea, more (than
in measure)! No darkness nor shame shall cover their faces! they are companions of the garden; they will abide
therein (for aye)!" (al-Qur’an 10: 26); Some people asked Allah's Apostle, "Whose Islam is the best? i.e., who is a
very good Muslim? He replied: "One who avoids harming the Muslims with his tongue and hands." (Bukhari:
Book 1, Vol. 2, Hadith 10, Narrator: Abii Miisa®); "There should be no estranged relations beyond three days."
(Muslim: Book 32, Hadith 6213, Abt Hurayra®). "It is part of the Mercy of Allah that thou dost deal gently with
them Wert thou severe or harsh-hearted, they would have broken away from about thee: so pass over (Their faults),
and ask for (Allah's) forgiveness for them; and consult them in affairs (of moment). Then, when thou hast Taken a
decision put thy trust in Allah. For Allah loves those who put their trust (in Him)." (al-Qur’an 3:159)

Ix "O ye who believe! Persevere in patience and constancy; vie in such perseverance; strengthen each other; and
fear Allah; that ye may prosper." (al-Qur’an 3:200); "--- Help ye one another in righteousness and piety, but help
ye not one another in sin and rancour: fear Allah: for Allah is strict in punishment." (al-Qur’an 5:2); The
importance of collaboration can be noticed in the following teachings of the Prophet Muhammad (peace and
blessings of Allah be upon him); "A believer to another believer is like a building whose different parts enforce
each other." The Prophet [] then clasped his hands with the fingers interlaced (while saying that)." (Bukhart: Book
3, Volume 43, Hadith 626, Narrator: Abu Musa®); "You see the believers as regards their being merciful among
themselves and showing love among themselves and being kind, resembling one body, so that, if any part of the
body is not well then the whole body shares the sleeplessness (insomnia) and fever with it." (Bukhart: Book-8, Vol.
73, Hadith 40, Narrator: Nu'man bin Bashir®); "The Believers, men and women, are protectors one of another:
they enjoin what is just, and forbid what is evil: they observe regular prayers, practise regular charity, and obey
Allah and His Messenger. On them will Allah pour His mercy: for Allah is Exalted in power, Wise." (al-Qur’an
9:71); "Send not away those who call on their Lord morning and evening, seeking His face. In naught art thou
accountable for them, and in naught are they accountable for thee, that thou shouldst turn them away, and thus be
(one) of the unjust". (al-Qur’an 6:52)

Ixi"Hold to forgiveness; command what is right; But turn away from the ignorant." (al-Qur’an 7:199); "But indeed
if any show patience and forgive, that would truly be an exercise of courageous will and resolution in the conduct

of affairs." (al-Qur’an 42:43); "Kind words and the covering of faults are better than charity followed by injury.
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Allah is free of all wants, and He is Most-Forbearing." (al-Qur’an 2:263); "Let not those among you who are
endued with grace and amplitude of means resolve by oath against helping their kinsmen, those in want, and those
who have left their homes in Allah's cause: let them forgive and overlook, do you not wish that Allah should
forgive you? For Allah is Oft-Forgiving, Most Merciful." (al-Qur’an 24:22)

Ixii "By no means shall ye attain righteousness unless ye give (freely) of that which ye love; and whatever ye give,
of a truth Allah knoweth it well." (al-Qur’an 3:92); "(Charity is) for those in need, who, in Allah's cause are
restricted (from travel), and cannot move about in the land, seeking (For trade or work): the ignorant man thinks,
because of their modesty, that they are free from want. Thou shalt know them by their (Unfailing) mark: They beg
not importunately from allthe sundry. And whatever of good ye give, be assured Allah knoweth it well. Those who
(in charity) spend of their goods by night and by day, in secret and in public, have their reward with their Lord: on
them shall be no fear, nor shall they grieve." (al-Qur’an 2:273-274); "The parable of those who spend their
substance in the way of Allah is that of a grain of corn: it groweth seven ears, and each ear Hath a hundred grains.
Allah giveth manifold increase to whom He pleaseth: And Allah careth for all and He knoweth all things." (al-
Qur’an 2:261); "Those who spend their substance in the cause of Allah, and follow not up their gifts with
reminders of their generosity or with injury,-for them their reward is with their Lord: on them shall be no fear, nor
shall they grieve." (al-Qur’an 2:262); "Behold, ye are those invited to spend (of your substance) in the Way of
Allah: But among you are some that are niggardly. But any who are niggardly are so at the expense of their own
souls. But Allah is free of all wants, and it is ye that are needy. If ye turn back (from the Path), He will substitute in
your stead another people; then they would not be like you!" (al-Qur’an 47:38); "Those who patiently persevere,
seeking the countenance of their Lord; Establish regular prayers; spend, out of (the gifts) We have bestowed for
their sustenance, secretly and openly; and turn off Evil with good: for such there is the final attainment of the
(eternal) home,-Gardens of perpetual bliss: they shall enter there, as well as the righteous among their fathers, their
spouses, and their offspring: and angels shall enter unto them from every gate (with the salutation)." (al-Qur’an
13:22-23); Allah's Apostle [ said: "The believer is simple and generous, but the extravagant is deceitful and
ignoble." (Abl Dawid: Book 41, Hadith 4772, Narrator: Abu Salamah®); "Give (in charity) and do not give
reluctantly lest Allah should give you in a limited amount; and do not withhold your money lest Allah should
withhold it from you." (Bukhari: Book 3, Volume 47, Hadith 764, Narrator: Asma®); Once I [Asma®] said: "O
Allah's Apostle! I have no property except what has been given to me by Az-Zubair (i.e. her husband). May I give
in charity?" The Prophet (peace be upon him) said: "Give in charity and do not withhold it; otherwise Allah will
withhold it back from you." (Bukhari: Book 3, Volume 47, Hadith 763, Narrator: Asma®). The Prophet (peace be
upon him) said: "Whoever frees a Muslim slave, Allah will save all the parts of his body from the (Hell) Fire as he
has freed the body-parts of the slave." ---. (Bukhari: Book 3, Volume 46, Hadith 693, Narrator: Abti Hurayra®).
Allah's Apostle (peace be upon him)said, "There is a Sadaqa to be given for every joint of the human body; and for
every day on which the sun rises there is a reward of a Sadaqa (i.e. charitable gift) for the one who establishes
justice among people."(Bukhart: Book 3, Volume 49, Hadith 870, Narrator: Abi Hurayra®)

Ixiii "That man can have nothing but what he strives for." (al-Qur’an 53:39); "--- Verily never will Allah change
the condition of a people until they change it (their state of goodness) themselves (by committing sins and being

ungrateful and disobedient to Allah). But when (once) Allah willeth a people's punishment, there can be no turning



Foundations of Political-Collaboration / Dr. Abdullah Khan, Dr. Junaid Nadvi 32

it back, nor will they find, besides Him, any to protect." (al-Qur’an 13:11); "Go ye forth (whether equipped) lightly
or heavily, and strive and struggle, with your goods and your persons, in the cause of Allah. That is best for you, if
ye (but) knew." (al-Qur’an 13:11); Somebody asked, "O Allah's Apostle! Who is the best among the people?"
Allah's Apostle replied "A believer who strives his utmost in Allah's Cause with his life and property." They asked,
"Who is next?" He replied, "A believer who stays in one of the mountain paths worshipping Allah and leaving the
people secure from his mischief." (Bukhari: Book 4, Volume 52, Hadith 45. Narrator: Abu Sa'ld al-Khudri®); Holy
Prophet said: "A group of people from my Ummah will continue to fight in defense of truth and remain triumphant
until the Day of Judgment." (Muslim: Book 20, Hadith 4718. Narrator: Jabir bin 'Abdullah®); "This religion will
continue to exist, and a group of people from the Muslims will continue to fight for its protection until the Hour is
established." (Muslim: Book 20, Hadith 4717. Narrator: Jabir b. Samura®)

Ixiv Muslehuddin, Muhammad, Sociology and Islam (Lahore: Islamic Publications Ltd., 1977), p.132

Ixv "O ye who believe! Eat not up your property among yourselves in vanities: But let there be amongst you
Traffic and trade by mutual good-will: Nor kill (or destroy) yourselves: for verily Allah hath been to you Most
Merciful!" (al-Qur’an 4:29); "Allah doth command you to render back your Trusts to those to whom they are due;
And when ye judge between man and man, that ye judge with justice: Verily how excellent is the teaching which
He giveth you! For Allah is He Who heareth and seeth all things." (al-Qur’an 4:58); "O ye who believe! Stand out
firmly for justice, as witnesses to Allah, even as against yourselves, or your parents, or your kin, and whether it be
(against) rich or poor: for Allah can best protect both. Follow not the lusts (of your hearts), lest ye swerve, and if ye
distort (justice) or decline to do justice, verily Allah is well-acquainted with all that ye do." (al-Qur’an 4:135);
"Allah commands justice, the doing of good, and liberality to kith and kin, and He forbids all shameful deeds, and
injustice and rebellion: He instructs you, that ye may receive admonition. Fulfill the Covenant of Allah when ye
have entered into it, and break not your oaths after ye have confirmed them; indeed ye have made Allah your
surety; for Allah knoweth all that ye do." (al-Qur’an 16:90-91); "We sent aforetime our messengers with Clear
Signs and sent down with them the Book and the Balance (of Right and Wrong), that men may stand forth in
justice; and We sent down Iron, in which is (material for) mighty war, as well as many benefits for mankind, that
Allah may test who it is that will help, Unseen, Him and His messengers: For Allah is Full of Strength, Exalted in
Might (and able to enforce His Will)." (al-Qur’an 57:25); "O ye who believe! stand out firmly for Allah, as
witnesses to fair dealing, and let not the hatred of others to you make you swerve to wrong and depart from justice.
Be just: that is next to piety: and fear Allah. For Allah is well-acquainted with all that ye do." (al-Qur’an 5:8);
"Verily, this is My way, leading straight: follow it: follow not (other) paths: they will scatter you about from His
(great) path: thus doth He command you. that ye may be righteous. " (al-Qur’an 6:153); The Prophet said: "He who
is two-faced in this world will have two tongues of fire on the Day of Resurrection." (Abti Dawtd: Book-41,
Hadith-4855, Narrator: Ammar®); "Oppression is the darkness on the Day of Resurrection." (Muslim: Book 32,
Hadith 6249, Ibn 'Umar®

Ixvi "And render to the kindred their due rights, as (also) to those in want, and to the wayfarer: But squander not
(your wealth) in the manner of a spendthrift. Verily spendthrifts are brothers of the Evil Ones; and the Evil One is
to his Lord (himself) ungrateful. Make not thy hand tied (like a niggard's) to thy neck, nor stretch it forth to its

utmost reach, so that thou become blameworthy and destitute." (al-Qur’an: 17:26-29); "Those who, when they
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spend, are not extravagant and not niggardly, but hold a just (balance) between those (extremes)." (al-Qur’an
25:67); The Prophet said: "Good way, dignified good bearing and moderation are the twenty-fifth part of
Prophecy."(Abii Dawiid: Book 41, Hadith 4758, Narrator: 'Abdullah ibn 'Abbas®); "Avoid suspicion, for suspicion
is the gravest lie in talk and do not be inquisitive about one another and do not spy upon one another and do not
feel envy with the other, and nurse no malice, and nurse no aversion and hostility against one another. And be
fellow-brothers and servants of Allah." (Muslim: Book 32, Hadith 6214, Narrator: Abi Hurayra®)

Ixvii "Say: "Come, 1 will rehearse what Allah hath (really) prohibited you from": Join not anything as equal with
Him; be good to your parents; kill not your children on a plea of want;- We provide sustenance for you and for
them;- come not nigh to shameful deeds. Whether open or secret; take not life, which Allah hath made sacred,
except by way of justice and law: thus doth He command you, that ye may learn wisdom." (al-Qur’an 6:151); The
Apostle of Allah said: "By his good character a believer will attain the degree of one who prays during the night
and fasts during the day. (Abli Dawild: Book 41, Hadith 4780. Narrator: 'Aisha®); "There is nothing heavier than
good character put in the scale of a believer on the Day of Resurrection."(Abii Dawiid: Book 41, Hadith 4781.
Narrator: Abl Darda')

Ixviii Saqr, Abdul Badei, How to Call People to Islam, tr. Shakil Ahmed, (Islamabad: Da'wah Academy,
International Islamic University, 1998), p.7

Ixix "When thou seest men engaged in vain discourse about Our signs, turn away from them unless they turn to a
different theme. If Satan ever makes thee forget, then after recollection, sit not thou in the company of those who
do wrong. On their account no responsibility falls on the righteous, but (their duty) is to remind them, that they
may (learn to) fear Allah. Leave alone those who take their religion to be mere play and amusement, and are
deceived by the life of this world. But proclaim (to them) this (truth): that every soul delivers itself to ruin by its
own acts: it will find for itself no protector or intercessor except Allah: if it offered every ransom, (or reparation),
none will be accepted: such is (the end of) those who deliver themselves to ruin by their own acts: they will have
for drink (only) boiling water, and for punishment, one most grievous: for they persisted in rejecting Allah". (al-
Qur’an 6:68-70); "Let there be no compulsion in religion: Truth stands out clear from Error: whoever rejects evil
and believes in Allah hath grasped the most trustworthy hand-hold, that never breaks. And Allah heareth and
knoweth all things". (al-Qur’an 2:256); "Invite (all) to the Way of thy Lord with wisdom and beautiful preaching;
and argue with them in ways that are best and most gracious: for thy Lord knoweth best, who have strayed from
His Path, and who receive guidance." (al-Qur’an 16:125); "Revile not ye those whom they call upon besides Allah,
lest they out of spite revile Allah in their ignorance. Thus have We made alluring to each people its own doings. In
the end will they return to their Lord, and We shall then tell them the truth of all that they did." (al-Qur’an 6:108);
"And dispute ye not with the People of the Book, except with means better (than mere disputation), unless it be
with those of them who inflict wrong (and injury): but say, "We believe in the revelation which has come down to
us and in that which came down to you; Our Allah and your Allah is one; and it is to Him we bow (in Islam)." (al-
Qur’an 29:46); Allah's Apostle [] mentioned a person who asked an Israeli man to lend him one-thousand Dinars,
and the Israeli lent him the sum for a certain fixed period. (Bukhari: Book 3, Volume 50, Hadith 892. Narrator:
Abt Hurayra®)
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Ixx "O ye who believe! seek help with patient perseverance and prayer; for Allah is with those who patiently
persevere. And say not of those who are slain in the way of Allah: "They are dead." Nay, they are living, though ye
perceive (it) not. Be sure we shall test you with something of fear and hunger, some loss in goods or lives or the
fruits (of your toil), but give glad tidings to those who patiently persevere; who say, when afflicted with calamity:
"To Allah we belong, and to Him is our return":-They are those on whom (descend) blessings from Allah, and
Mercy, and they are the ones that receive guidance." (al-Qur’an 2:153-157); "O ye who believe! Persevere in
patience and constancy; vie in such perseverance; strengthen each other; and fear Allah; that ye may prosper." (al-
Qur’an 3:200); "Follow thou the inspiration sent unto thee, and be patient and constant, till Allah do decide: for He
is the best to decide." (al-Qur’an 10:109); The Prophet said: "The real patience is at the first stroke of a calamity."
(Bukhari: Book 2, Volume 23, Hadith 387 & 389. Narrator: Anas bin Malik)

Ixxi"But seek, with the (wealth) which Allah has bestowed on thee, the Home of the Hereafter, nor forget thy
portion in this world: but do thou good, as Allah has been good to thee, and seek not (occasions for) mischief in the
land: for Allah loves not those who do mischief." (al-Qur’an 28:77); Umm'i Sulaym® said to the Prophet "Anas is
your servant." The Prophet said, "O Allah! increase his wealth and offspring, and bless (for him) what ever you
give him." (Bukhari: Book 8, Volume 75 & 76, Hadith 346, Narrator: Anas®); The Prophet said: "Riches does not
mean, having a great amount of property, but riches is self-contentment." (Bukhari: Book 8, Volume 76, Hadith
453. Narrator: Abui Hurayra®)

Ixxii "If two parties among the Believers fall into a quarrel, make ye peace between them: but if one of them
transgresses beyond bounds against the other, then fight ye (all) against the one that transgresses until it complies
with the command of Allah; but if it complies, then make peace between them with justice, and be fair: for Allah
loves those who are fair (and just)." (al-Qur’an 49:9); "Verily, this is My way, leading straight: follow it: follow
not (other) paths: they will scatter you about from His (great) path: thus doth He command you. that ye may be
righteous." (al-Qur’an 6:153); Allah's Apostle said: "He who makes peace between the people by inventing good
information or saying good things, is not a liar." (Bukharl: Book 3, Volume 49, Hadith 857.Narrator: Umm'i
Kulthiim bint 'Ugba®); Once the people of Quba fought with each other till they threw stones on each other. When
Allah's Apostle was informed about it, he said, "Let us go to bring about a reconciliation between them."(Bukhart:
Book 3, Vol. 49, Hadith 858. Narrator: Sahl bin Sad®); Narrated Jarir®: When I gave the pledge of allegiance to
Allah's Apostle and he stipulated that I should give good advice to every Muslim." (BukharT: Book 3, Volume 50,
Hadith 875 & 876, Narrator: Jabir bin 'Abdullah®)

Ixxiii "Allah is the Protector of those who have faith: from the depths of darkness He will lead them forth into
light. Of those who reject faith the patrons are the evil ones: from light they will lead them forth into the depths of
darkness. They will be companions of the fire, to dwell therein (For ever)." (al-Qur’an 2:257); "---, Say: Allah
sufficeth me: there is no Allah but He: On Him is my trust, He the Lord of the Throne (of Glory) Supreme!" (al-
Qur’an 9:129); The Prophet said: Allah Says: "He (a person) draws near Me by the space of a hand, I (Allah) draw
near him by the space (covered) by two hands." (Muslim; Book 37, Hadith 6610, Abu Huraira)

Ixxiv "Go ye forth (whether equipped) lightly or heavily, and strive and struggle, with your goods and your
persons, in the cause of Allah. That is best for you, if ye (but) knew." (al-Qur’an 9:41); "Against them make ready

your strength to the utmost of your power, including steeds of war, to strike terror into (the hearts of) the enemies,
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of Allah and your enemies, and others besides, whom ye may not know, but whom Allah doth know. Whatever ye
shall spend in the cause of Allah, shall be repaid unto you, and ye shall not be treated unjustly." (al-Qur’an 8:60);
"That (is so). And if one has retaliated to no greater extent than the injury he received, and is again set upon
inordinately, Allah will help him: for Allah is One that blots out (sins) and forgives (again and again)." (al-Qur’an
22:60); A man came to the Prophet and asked, "A man fights for war booty; another fights for fame and a third
fights for showing off; which of them fights in Allah's Cause?" The Prophet said: "He who fights that Allah's
Word (i.e. Islam) should be superior, fights in Allah's Cause." (Bukhari: Book 4, Volume 52, Hadith 65. Narrator:
Abti Miisa®); Holy Prophet said: "A group of people from my Ummah will continue to fight in defense of truth
and remain triumphant until the Day of Judgment." (Muslim: Book 20, Hadith 4718, Narrator: Jabir bin
'Abdullah®); "A strong believer is better and loveable to Allah then a weak believer."(Muslim: 2664, and Ibn
Majah 4168)

Ixxv "Say: Truly, my prayer and my service of sacrifice, my life and my death, are (all) for Allah, the Cherisher of
the Worlds." (al-Qur’an 6:162); "Know, therefore, that there is no Allah but Allah, and ask forgiveness for thy
fault, and for the men and women who believe: for Allah knows how ye move about and how ye dwell in your
homes." (al-Qur’an 47:19); The Prophet said: "Supplication (Du'a') is itself the worship." He then recited: "And
your Lord said: Call on Me, I will answer you." (Abii Dawiid: Book 8, Hadith 1474. Narrator: Nu'man ibn
Bashir®); "Allah is more pleased with the repentance of His slave than anyone of you is pleased with finding his
camel which he had lost in the desert." (Bukhari: Book 8, Volume 75, Hadith 321. Narrator: Anas bin
Malik®)."The invocation of anyone of you is granted (by Allah) if he does not show impatience (by saying, "I
invoked Alldh but my request has not been granted."(Bukhari: Book 8, Volume 75, Hadith 352. Narrator: Aba
Hurayra®)

Ixxvi "O ye who believe! Why say ye that which ye do not? Grievously odious is it in the sight of Allah that ye say
that which ye do not." (al-Qur’an 61:2-3); "Fulfill the Covenant of Allah when ye have entered into it, and break
not your oaths after ye have confirmed them; indeed ye have made Allah your surety; for Allah knoweth all that ye
do." (al-Qur’an 16:91); "Those who Faithfully observe their trusts and their covenants; And who (strictly) guard
their prayers;-These will be the heirs, Who will inherit Paradise: they will dwell therein (for ever)." (al-Qur’an
23:8-11); "As for those who sell the faith they owe to Allah and their own plighted word for a small price, they
shall have no portion in the Hereafter: Nor will Allah (Deign to) speak to them or look at them on the Day of
Judgment, nor will He cleans them (of sin): They shall have a grievous penalty." (al-Qur’an 3:77); The Apostle of
Allah said: "It is great treachery that you should tell your brother something and have him believe you when you
are lying." (Abu Dawid: Book 41, Hadith 4953. Narrator: Sufyan ibn Asid al-Hadrami®); "Don't nurse grudge and
don't bid him out for raising the price and don't nurse aversion or enmity and don't enter into a transaction when the
others have entered into that transaction and be as fellow-brothers and servants of Allah. A Muslim is the brother
of a Muslim. He neither oppresses him nor humiliates him nor looks down upon him. The piety is here (and while
saying so) he pointed towards his chest thrice. It is a serious evil for a Muslim that he should look down upon his
brother Muslim. All things of a Muslim are inviolable for his brother in Faith: his blood, his wealth and his
honour." (Muslim: Book 32, Hadith 6219. Narrator: Abti Hurayra®).



